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Translator’s Dedication

This humble effort is dedicated to the memory of the Imaam, the
Zaabid, the Faqeeh, the Allaamab, Shaykh Muhammad ibn Saalih
al-‘Uthaymeen (rabima-hullaab):

[ first met the Shaykb in Ramadbaan 1414 Hijree / February 1994,
when a group of British and American students were invited to sit with

him after the Asr prayer in a private room within al-Masjid al-Haraam,
Makkah.

[ was fortunate to have met the Shaykh a number of times since. My last
meeting with the Shaykh was when I accompanied him to his hotel after
his daily lecture proceeding the Fajr prayer in al-Masjid al-Haraam on
28 Ramadhaan 1420 Hijree / 27 December 1999.

The demise in the health of the Shaykh hurt us all much, and the news
of his death caused many to tremble, particularly when we reflect upon
the statement of the Shaykbs in Jordan who stated that the calamity in
losing Shaykh Ibn ‘Uthaymeen was actually greater than that of the loss
of both Imaam Ibn Baaz and Imaam al-Albaanee, both of whom passed
away in 1999. The reason being that:



“...when the first one died, we said two of them still
remain, and when the second one died we said,
the third one still remains, and then when the last
of them has (now) died, then bere we say, with
sadness that fills the bearts and tears that fill the
eyes, ‘who bas remained?’...”

We pray to Allaah that he grants those who remain from the Imaams of
Ablus-Sunnah and its Shuyookh much success in clarifying the way that
was traversed by those that have passed away, aameen.

From Abul-Ahwas from ‘Abdullaah (ibn Mas'ood):

“Let not any one of you blindly follow in bis reli-
gion any person such that if be believes, you be-
lieve and if be disbelieves you disbelieve. But if
you (wish to be) followers (of any one), then (fol-
low) those who have passed away, for verily, the
living one is not secure from tribulation.”

And also from Masrooq from ‘Abdullaah (ibn Mas’ood):
“Do not blindly follow men with regard to your re-

ligion, but if you refuse, then by the dead, not the
living.” (al-Laalikaa.ee 1/93).
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Translator’s Note to First Edition

Indeed all praise is due to Allaah alone, who has allowed this book -
“The Book of Knowledge” - Volume One, to be made available in
the English language. We pray to Him to grant favour upon this effort
and to make it of benefit to both Muslims and non-Muslims. May Allaah
guide us all to the ‘right path’, the path of the Prophet, Muhammad
(sal-Allaabu ‘alaybi wa sallam), and His Companions (radbi-yAllaahu
‘anbum).

Firstly, whoever finds any mistake in the following work; either in the
translation or typesetting, then please write to me (at my email address),
indicating the mistake and its location, along with the correct transla-
tion.

P At X R I RPN 2
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“Our Lord! Punish us not if we forget or fall into
error..”!

1 The Noble Qur.aan - Soorah al-Baqarah, Aayah 286.
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I thank all those who will point out any mistakes and correct the trans-
lation with the intention of seeking Allaah’s Pleasure. Indeed, Allaah is
Surety over what [ say.

Additionally, I wish to thank all those involved in this work; from the
editors to the proof-readers, and in particular Umm Asmaa and my wife
Umm ‘Abdullaah.

May Allaah (Subbaanabu wa Ta'aala) reward us and all of them with
al-Firdaws - aameen.

May Allaah humble us all to make this effort pure; seeking His Face alone
- certainly to Him is our return.

é

“Our Lord accept from us, certainly you are the
All-Hearing and All-Knowing.”

A}}//a// o

S350 5 Sea b5 B0 TS

“Our Lord forgive me and my parents, and the
believers on the Day when the reckoning will be
established.”

2 The Noble Qur.aan - Soorab al-Bagarah, Aayab 127.
3 The Noble Qur.aan - Soorah Ibraabeem, Aayah 41.
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With the assistance of Allaah the Most High, and
all Praise be to Allaab by whose favour good
works are accomplished.*

Abu ‘Abdullaah Mohammed Akhtar Chaudhry

Faculty of Sharee’ab

Islaamic University of Madeenah

al-Madeenah an-Nabawiyyah, Saudi Arabia

al-Jumwab 9 Sha’baan, 1422 Hijree | Friday 26 October, 2001

eMail: abuabdullaah@fatwa-online.com

4 Ibn as-Sunnee in Amaal al-Yawm wal-Laylah” and al-Haakim - he declared it
sabeeh, 1/499. al-Albaanee declared it sabeeh in ‘Sabeeh al-Jaami” 4/201.
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The Importance of Learning the Arabic Language

Whilst every effort has been made to render this translation from it’s
original Arabic source to English, one must appreciate the rich nature of
the Arabic language and how difficult it can be to accurately capture the
true essence of the Arabic text in any language. Allaah (Subbaanahu wa
la’aala) says:

// //,,,}/ /é"ﬁ
E i W s Ty ]

Verily, We have sent it down as an Arabic Qur.aan
in order that you may understand.’

This book and any other book translated from Arabic should never al-
low the reader to become complacent and hold back from learning the
Arabic language, ever! Rather, it should only serve a temporary purpose
in assisting the student of knowledge on his way until he has attained his
goal in having learnt the Arabic language.

When I began my Arabic language studies at the Islaamic University of

1 The Noble Qur.aan - Soorah Yoosuf, Aayah 2.
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Madeenah back in 1993, I remember being interviewed by Dr. V. Abdur-
Raheem? to assess the level of my Arabic knowledge so as to ascertain
exactly which class he should enrol me into; It was then that I sought
his advice by asking him the question every Arabic language student?
asks — “O Shaykh! What is the best way to learn Arabic?”, whereupon he
advised: ‘Arabic is not learnt by simply memorising the grammatical
rules, rather; Arabic is learnt through necessity...” — thereby guiding me
to restrict my speech to the Arabic language as much as possible despite
having just started my studies, wAllaabul-Musta'aan!

Poignantly, I recall a popular story our fellow Pakistani students at the

2 Author of the popular Duroos al-Lughatil-'Arabiyyah li-Ghayr an-Naatigeen bihaa -
Madeenah Arabic series of books, and at the time, Supervisor of the Institute of
Arabic Language at the University. The Shaykb is currently the Supervisor of the
Translation Department at the King Fahd Qur.aan Printing Complex in Madeenah.

3 My personal study notes prepared during my Arabic language studies at the
Islaamic University of Madeenah and more study material — are all available for free
download at http://www.fatwa-online.com
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University narrate about Shaykh Thsaan Tlaahi Zaheer®. When the young
Shaykh arrived at the University as a student he was allocated a room
in Building No.2 — which back then accommodated 6 students to a
room. Upon discovering all his room mates were fellow Pakistanis he
promptly made his way to the Dean of Student Accommodation and
filed a complaint stressing that he had come to the University to learn
the Arabic language and putting him in a room full of his fellow coun-
trymen was detrimental to his efforts. He politely requested that he
be placed in a room full of Arabs, whereupon his request was granted!
Subbaa-nAllaab! Just listening to his Arabic audio lectures is testament

4 Born on 31 May 1945. He studied in Jaami'ah Islaamiyyah Gujranwala and Jaami'ah
Salafiyyah Faisalabad. He then started teaching and giving weekly khutbabs up until
he left for Saudi Arabia. He studied at the Islaamic University of Madeenah and
graduated from the Faculty of Sharee’ah. During his final year at the Islaamic
University of Madeenah, Shaykb ‘Abdul-’Azeez Ibn Baaz asked him to deliver lectures
on the Ahmadiyyah — this is a very rare achievement. His book on the subject
was then printed in Madeenah, but the young Shaykh wished to include in the book
“Graduate of the Islaamic University of Madeenah” — before he had actually
graduated! So he asked Shaykh Ibn Baaz, who was the Chancellor at the time and he
agreed to it. The young Shaykh then asked Shaykh Ibn Baaz: “What if I fail my
degree?” Shaykb Tbn Baaz answered: “I will close the University!” Upon graduating,
he returned to Pakistan and pursued further education and received degree
classifications of M.A.s in Arabic, Islaamic Studies, Urdu and Farsi.

He was taught by some of the major scholars of our time — namely: Shaykh
Abdul Azeez Ibn Baaz, Shaykh Muhammad al-Ameen ash-Shanqeetee, Shaykh
‘Abdul-Muhsin al-’Abbaad, Shaykh ‘Atiyyah Muhammad Saalim, Shaykh Haafidh
Muhammad Ghondalwee, Shaykh Abul-Barakaat Ahmad and Shaykh Muhammad
Naasir-ud-Deen al-Albaanee.

He died on 30 March 1987, at the young age of 42; Shaykh ‘Abdul-’Azeez Ibn Baaz
led his funeral prayer in Riyadh, and the secondary prayer in al-Masjid an-Nabawee
in Madeenah was attended by thousands. He was buried in the graveyard of
al-Bagee’ in Madeenah.
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to his mastery of the language.

Imaam ash-Shaafi’ee said>: “The language which Allaah favoured was
the Arabic language as be revealed his Noble Book in this (Arabic) and
he made this the language of the seal of the prophets Muhammad. And
that is why we say that it is befitting for everyone who has the ability to
learn Arabic - that they learn it, as it is the best language.”

So, just imagine how much you have enjoyed reading a translated book;
Now imagine how richer your experience would be if you were to read
the original in Arabic!

Regarding the student of knowledge, Shaykh al-Albaanee was asked®: Is
it obligatory upon a student of knowledge to learn and communicate in
the Arabic language?

And the Shaykh responded: Learning the Arabic language is an obliga-
tory matter; as has been determined by the scholars, that:

“If an obligatory act [A] requires you to undertake a secondary act
[B] in order to fulfill the obligatory act [A], then that secondary act [B]
becomes obligatory.”

[That said], it is not possible for a student of knowledge to understand
the Qur.aan and the Sunnah except by means of the Arabic language.

As for communicating in Arabic, then it is from the recommended acts,
since there is no evidence to suggest its obligation.

5 Iqtidaa Siraatil-Mustageem - Volume 1, Page 521.

6 Fataawa ash-Shaykb al-Albaanee fil-Madeenah wal-Imaaraat - Page 35.
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Likewise, Shaykh Tbn ‘Uthaymeen was asked”: It is apparent that many
students of knowledge steer away from perfecting the rules of the Arabic
language (grammar); Considering it’s importance — what is your point
of view?

And the Shaykh responsed: Yes, understanding the Arabic language is
important, whether it be the rules of i’raab or the rules of balaaghab,
all of these are important. However, based upon us being Arabs, and
all Praise is for Allaah, then it is possible to learn without knowing the
rules of the Arabic language. However, from that which is complete
(and better) is for a person to learn the rules of the Arabic language.
So, 1 encourage the learning of the Arabic language with all it’s rules.

Likewise, Shaykhul-Islaam Ibn Taymiyyah (rabima-hullaah) said®: “It
is known that Arabic is Fard ‘alal-Kifaayah and the Salaf would dis-
cipline their children for making grammatical mistakes. Due to this,
we are ordered, whether it be an obligation or a recommendation, to
Dpreserve the Arabic (grammatical) rules, and to correct the tongues
that have deviated from the correct speech. By doing so, we preserve
the methodology of understanding the Qur.aan and the Sunnah. We
also preserve the following of the Arabs in their manner of (correct)
speech. If people were left with their grammatical mistakes, this would
be considered a great deficiency and despicable mistake.”

Shaykh Tbn ‘Uthaymeen was also asked?: Baara-kAllaahu Feekum, is
the fact that the Qur.aan was revealed in the Arabic language a justifica-

7 Kitaabul-Tim - Page 145, Question No.42.
8 Majmoo al-Fataawa - Volume 32, Page 252.

9 Fataawa Noor ‘alad-Darb;
Translated by Abu Abdul-Waahid Nadir Ahmad.
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tion or an excuse for non-Arabs (for not acting upon it) due to it not
being revealed in their language?

The Shaykh responded: No, non-Arabs do not have an excuse or a jus-
tification in that the Qur.aan is not in their language; Rather it is upon
them to learn the language of the Qur.aan, because if understand-
ing the Book of Allaah or the Sunnah of the Messenger of Allaah (sal-
Allaabu “alaybi wa sallam) is dependant upon learning the Arabic
language, then learning Arabic becomes waajib. This is because every
action that has to be carried out, in order to be able to perform an ob-
ligation, acquires the ruling of being obligatory [or - All actions which
if not performed first, an obligatory act cannot be performed, acquire
the ruling of being obligatory (even if they are not an obligation within
themselves, such as walking to the masjid for Salaatul Jamaa’'ab (for
men), since one cannot perform jamaa'ab in the masjid unless he
walks there, the act of walking in order to get to the masjid becomes
waajib upon that individual, and so on...)].

Allaah (Subbaanabu wa Ta’aala) says:
oINSy B CAE S

And I created not the jinn and mankind except
that they should worship Me (Alone).1"

In this aayab, Allaah (Subbaanabu wa Ta’aala) has clearly defined
the purpose of our creation — our purpose in this life, and outlined the
means which shall assist us upon this path in the Noble Qu#aan and the
authentic Sunnab — both of which originate in the Arabic language.

10 The Noble Qur.aan - Soorah adb-Dbaariyaat, Aayah 56.

19



Considering this simple, yet essential fact, should provide us sufficient
incentive to allocate time from our busy lives to learning Arabic which
will subsequently open the doors to acquiring greater knowledge of this
blessed religion of ours.

And what greater means to seeking knowledge can there be than to
humble ourselves and sit at the feet of the inheritors!! of the Prophets —
the Scholars of Ablus-Sunnah — and take directly fom them!

And as we take from them, we do so in order to worship our Lord upon
sound knowledge, as Allaah (Subbaanabu wa Ta’aala) says:

& - -
./}/a/ /{ .w;/./ /,,/./ K4 C”/ > 7/:
gl Ol Se il s s o Jo
Say: “Are those who know equal to those who
know not?”’1

“So he who worships Allaah upon sound knowledge will find great
delight and immense pleasure in bis worship, as opposed to he who
worships Allaah without sound knowledge.”'3 Therefore, as we pursue
this noble path, let us recall the words of the Messenger of Allaah (sal-
Allaabu ‘alaybi wa sallam) who said in this regard:

Whoever treads a path in search of knowledge,

11 Sabeeb al-Bukhaaree: Chapter - Knowledge precedes Speech and Action;
Musnad of Imaam Ahmad:
“..and certainly, the Scholars are the inberitors of the Prophelts...”

12 The Noble Qur.aan - Soorah az-Zumar, Aayah 9.

13 Shaykh Ibn ‘Uthaymeen - Fat.h Dhil-Jalaali wal-Ikraam bi-Sharh Buloogh al-Maraam,
Book of Purification - Pages 41-42.
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Allaah will make easy for bim the path to Paradise.

...the ultimate reward!

14 Sabeeb al-Bukhaaree: Chapter - Knowledge precedes Speech and Action;
Sabeeb Muslim - The Book of Invitations;
Musnad of Imaam Ahmad.
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Biography of
Shaykh Muhammad ibn Saalih al-’'Uthaymeen
1929-2001

1. His Lineage!
He is Abu ‘Abdullaah Muhammad ibn Saalih ibn Muhammad ibn
al-'Uthaymeen al-Wuhaybee at-Tameemee.

2. His Place of Birth
He was born in the town of ‘Unayzah, in the region of Qaseem, on the
27th day of the blessed month of Ramadhaan in 1347 Hijree.

3. His Early Life

He recited the Noble Qur.aan to his maternal grandfather, Abdur-Rah-
maan ibn Sulaymaan Aal Daamigh (rabima-hullaah) and memorised
it. Then he directed his attention towards seeking other knowledge
and so he learned writing, arithmetic and some other subjects. Shaykh
‘Abdur-Rahmaan as-Sa'dee (rabima-hullaah) used to place two of the
students of knowledge that studied with him in charge of teaching the
young students. The first of them was Shaykh ‘Alee as-Saalihee, and the
second was Shaykh Muhammad ibn ‘Abdul-'Azeez al-Mutawwa’ (rahi-

1 Translated by Abu Maryam Ismaa’eel Alercon.
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ma-hullaab), under whom he (Ibn ‘Uthaymeen) studied the abridged
version of “al-'Aqeedah al-Waasitiyyah” (of Ibn Taymiyyah), written by
Shaykh ‘Abdur-Rahmaan as-Sa'dee, “Minbaaj as-Saalikeen fil-Figh”; also
by Shaykh ‘Abdur-Rahmaan, as well as “al-Aajaromiyyab” and “al-Alfi-
yyah”. He also studied the laws of inheritance and figh under Shaykh
Abdur-Rahmaan ibn ‘Alee ibn ‘Awdaan.

Under Shaykh ‘Abdur-Rahmaan ibn Naasir as-Sa'dee (rabima-bullaah)
- who is considered to be his first teacher as he remained with him for
a period of time - he studied the sciences of tawheed, tafseer, hadeeth,
figh, usool al-figh, faraa.id, mustalab al-badeeth, nahoo and sarf.

He also studied under the noble Shaykh, ‘Abdul-'Azeez ibn Baaz, such
that he came to be known as his second teacher; with him he began the
study of Sabeeb al-Bukhaaree, some of the treatises of Shaykh al-Islaam
Ibn Taymiyyah, and some books of figh.

4. His Precedence in Knowledge and His Work in the Field of
Da’wab

In the year 1371 Hijree, he began to teach in the congregational mosque.
When the educational institutes opened in Riyadh, he signed up with
them in 1372 Hijree and after two years he graduated and was appointed
as a teacher at the educational institute (Ma’had al-Timee) in ‘Unayzah.
In the meantime he continued his studies affiliated with the College
of Sharee’ah, as well as his studies under Shaykh ‘Abdur-Rahmaan as-
Sa'dee (rabima-bullaab).

When Shaykh ‘Abdur-Rahmaan as-Sa’dee passed away, he was given the
position of Imaam at the main congregational mosque of ‘Unayzah,
along with the responsibility to teach in the central library of ‘Unayzah,
in addition to teaching at the educational institute. He later moved on
to teaching in the Faculties of Sharee’ah and Usool ad-Deen in the Qa-
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seem branch of the Imaam Muhammad ibn Su’ood Islaamic University.
In addition to this, he was appointed a member of the Council of Senior
Scholars of the Kingdom of Saudi Arabia.

Shaykh Tbn ‘Uthaymeen has played a large and active role in the field of
da’wah (calling to Allaah) and teaching the Muslims. Thus the people
recognised him from the various beneficial classes and impressive ser-
mons he gave on the day of Jumu'ab in the Central Masjid of ‘Unayzah,
in Qaseem. They knew him from the lessons he taught in al-Masjid al-
Haraam during the nights of i tikaaf in the month of Ramadhaan, eve-
ry year. He was also known by the firmly composed fataawa he issued
to the masses of Muslims from the East and the West; during the joyous
occasion of Hajj, or in the journals and magazines, on the radio broad-
cast “Light upon the Path” (Noor ‘alad-Darb), and through the letters he
exchanged with many students of knowledge and readers. Furthermore,
he was known for the rulings he gave with complete and wholesome
responses to the questions that were presented to him everyday.

5. His Books on the Subject of Ageedab

Shaykh Muhammad ibn Saalih al-'Uthaymeen has a vast number of valu-
able books from which the people gain benefit; on the subjects of ‘agee-
dah, figh and its principles, admonition, advice and da’wah, and a large
portion of which are taught by the Ministry of Education of the Kingdom
of Saudi Arabia.

We will mention here the books that are related to ‘ageedab:
1. Fat.h Rabbil-Barriyyah Bi-Talkbees al-Hamawiyyah: This is his first
book that was ever printed. He completed it on the 8th of Dbul-Qi'dah

1380 Hijree. It is printed within a collection of essays on ‘ageedah by
Maktabah al-Ma’aarif of Riyadh.
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2. Nubadh fil-"Aqeedah al-Islaamiyyah (A Brief Article on the Islaamic
Creed): In this book the Shaykh explains the six pillars of Eemaan. It
was assigned to the third year of secondary school in the educational
institutes, for the subject of tawheed. It was printed in the collection
mentioned previously of Maktabah al-Ma’aarif of Riyadh.

3. al-Qawaa’id-ul-Muthlaa fee Sifaatillaah wa Asmaa.ibi al-Husnaa
(Ideal Principles Concerning Allaah’s Attributes and His Beautiful
Names): It is one of the most magnificent works that Shaykh ‘Uthay-
meen has written. We have provided a checking for it, as well as a com-
mentary on the chains of narration, and it has been printed - all praise
is due to Allaah.

4. Sharh Lum’atul-'ltiqaad al-Haadee ilaa Sabeel ar-Rashaad libni
Qudaamah (An Explanation of “Sufficiency in Creed” - A Guide to the
Straight Path - of Ibn Qudaamah): It is this book which was assigned to
the first year of the secondary school level of the educational institutes,
for the subject of tawheed.

5. Ageedah Abl-us-Sunnab wal-Jamaa’ab (The Creed of Abl-us-Sunnah
wal-Jamaa’ab): He mentions in it a summarised yet comprehensive ac-
count of the Creed of Abl-us-Sunnab wal-Jamaa’ah. The Islaamic Uni-
versity of Madeenah printed it.

0. Sharb al-'Aqeedab al-Waasitiyyab libni Taymiyyab (An Explanation
of the Book, “al-’Ageedah al-Waasitiyyah” of Ibn Taymiyyah): It was as-
signed to the second year of the secondary school level of the educa-
tional institutes, for the subject of tawheed. 1t is printed and in wide
circulation.

7. Tafseer Aayatul-Kursee (An Explanation of Aayatul-Kursee): This
tafseer consists of a magnificent topic on the Names and Attributes of
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Allaah, discussed by the Shaykh. 1t is printed and in wide circulation.

In addition to this, there are all the fataawa of the Shaykh regarding
Ageedah which have been printed many times over and included in his
books on fataawa, in magazines, and in journals.

6. His Death

The Shaykb (rabima-hullaah) passed away on Wednesday, the 15th of
Shawwaal 1421 Hijree (10 January, 2001), when he was 74 years of age.
We pray to Allaah that the Muslims benefit from what he has left behind
of his knowledge and wisdom, and to grant him due reward and forgive-
ness for his sins.
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Chapter One

Definition of Knowledge,
it’s Virtues and the Ruling Regarding Seeking it.

Within this chapter there are three parts:

Part One
The Definition of Knowledge

Part Two
The Virtues of Knowledge

Part Three
The Ruling Regarding Seeking Knowledge
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Part One

Definition of Knowledge

Linguistically - (Knowledge is) the opposite of ignorance, which is: To
understand something with definitive understanding.

Technically - Some of the people of knowledge have said: (knowledge)
“..is to know (something) and it is the opposite of ignorance,” while
others from amongst them have said: “Certainly, knowledge is more
than to (simply) know.”

What we mean here is knowledge of the Sharee’ah, and what is meant
by this is: knowledge which Allaah has revealed to His Messenger
from the evidences and the guidance. Therefore, knowledge which
has praise and commendation attached to it is knowledge of the revela-
tion, that being, only knowledge which Allaah has revealed.

The Prophet (sal-Allaabu ‘alayhi wa sallam) said:

Whoever Allaab wishes good for, He grants him un-
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derstanding of the religion.!
The Prophet (sal-Allaabu ‘alayhi wa sallam) also said:

Certainly, the Prophets bave not bequeathed deen-
aar nor dirbam, rather they bave bequeathed
knowledge, so whoever takes it has taken abun-
dant good fortune.?

From that which is known is that what the Prophets have bequeathed
is the knowledge of the Sharee’ab of Allaah (Subbaanahu wa Ta’aala)
and nothing other than it. So, the Prophets (‘alayhimis-salaam) have
not bequeathed for man knowledge of manufacturing and that which
is related to it; rather, when the Messenger (sal-Allaabu ‘alayhi wa sal-
lam) arrived in Madeenah he found the people grafting the date palms.
Having seen how tired they had become he said to them something
along the lines of, there is no need for this, meaning grafting. Upon hear-
ing this they left the process of grafting, and as a result the date palms
deteriorated in their yield. The Prophet (sal-Allaabu ‘alayhi wa sallam)
then said to them:

You bhave better knowledge (of a technical skill)
in the affairs of your world.’

Were it that such knowledge was praiseworthy then the Messenger (sa/-

1 Sabeeb al-Bukhaaree - The Book of Knowledge;
Saheeh Muslim - The Book of Zakaah.

2 Abu Daawood - The Book of Knowledge;
at-Tirmidhee - The Book of Knowledge.

3 Sahbeeb Muslim - The Book of Virtues.
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Allaabu ‘alaybi wa sallam) would have been more knowledgeable than
the people about it; this is because the one who is most praised and
blessed with knowledge and acting upon that knowledge is the Prophet
(sal-Allaabu ‘alaybi wa sallam).

Therefore knowledge of the Sharee’ab is that which is praiseworthy, and
the one who acts according to it is also praiseworthy.

However, this does not mean that there is no benefit in acquiring other
knowledge; rather, at certain times learning it may be obligatory. Howev-
er there are certain conditions that need to be fulfilled: it must possess a
double-edged benefit. If it assists in obedience to Allaah and leads to the
success and victory of the Religion of Allaah, and the servants of Allaah
are able to benefit from it, then that is good and beneficial knowledge,
and learning it may well be obligatory at certain times should it fall under
the statement of Allaah (Subbaanabu wa Ta’aala):
- - DY A B A
J LS 5 spos ki LG AL
And make ready against them all you can of
power; including steeds of war..."

It has been mentioned by many from amongst the people of knowledge
that seeking knowledge of manufacturing is fard kifaayah, and that is
for example, because it is imperative that the people have (utensils and)
containers to cook with and drink from, and such similar issues with
which they can seek benefit. So if there were none who came forward to
establish such a process, then the learning of it becomes fard kifaayah
and this is a controversial issue amongst the people of knowledge.
However, I wish to reaffirm that the knowledge which is praiseworthy

4 The Noble Qur.aan - Soorah al-Anfaal, Aayah 60.
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and commendable is knowledge of the Sharee’ah, which is understand-
ing the Book of Allaah and the Sunnah of His Messenger (sal-Allaahu
‘alaybi wa sallam), and that which is other than this is either a means
to something good or a means to something evil. Therefore its ruling is
based upon what that particular knowledge is a means to, either good
or evil.
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Part Two

The Virtues of (Seeking ) Knowledge

Allaah  (Subbaanabu wa Ta'aala) has praised knowledge of the
Sharee’ab and the people of knowledge, and has encouraged His serv-
ants to seek this knowledge, which includes knowledge of the authen-
ticated Sunnab.

So seeking knowledge is amongst the most superior and virtuous acts
as it is one of the most superior and honourable acts of worship. This
is because it is a type of jibaad in the Path of Allaah. Certainly, the Re-
ligion of Allaah (Subbaanabu wa Ta’aala) has been established upon
two principles:

Firstly: Knowledge and Evidence;

Secondly: Combat on the battlefield.

These two principles are imperative in establishing the Religion of Al-
laah, and it is not possible for the Religion of Allaah to be established and

prevail without these two principles collectively.

The first of the two principles takes precedence over the second, and
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because of this the Prophet (sal-Allaabu ‘alaybhi wa sallam) never
imposed anything upon a nation until he had conveyed to them the
Message of Allaah (Subbaanabu wa 1a’aala); therefore knowledge pre- 1
ceded combat.

Allaah (Subbaanabu wa Ta’aala) says:
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Is one who is obedient to Allaah, prostrating him-
self or standing during the bours of the night, fear-
ing the Hereafter and hoping for the Mercy of his
Lord?!

So the issue here is that there must be one who is other than this; is the
one who is standing in obedience during the night and day the same as
the one who does not do this?

And, is the one who is obedient to Allaah, standing and prostrating him-
self in prayer during the night, fearing the Hereafter and seeking the
Mercy of his Lord, equal to the one who considers himself far above
from obedience to Allaah?

The answer: No! He is not equal! So, the one who is obedient to Allaah,
seeking the reward from Allaah and fearing the Hereafter, are his actions

based upon knowledge or upon ignorance?

The answer: His actions are based upon knowledge and because of this

1 The Noble Qur.aan - Soorah az-Zumar, Aayah 9.
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Allaah (Subbaanabu wa Ta’aala) says:
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Are those who know equal to those who know not?"
It is only men of understanding who will remem-
ber.?

There is no comparison between one who has knowledge and one who
does not, just as there is no comparison between the living and the
dead; the one who hears and the one who is deaf; and the one who
can see and the one who is blind. Knowledge is light with which one is
guided, and it removes one from the darkness (of ignorance) to the light
(of knowledge, i.e. Islaam). With knowledge Allaah (Subbaanahu wa
la’aala) raises the ranks of whom He wishes from His creation:

< Pt }/ ,6"//q 4 ///‘Glf’/.7/
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Allaah will exalt in degree those of you who believe,
and those who bave been granted knowledge.’

Because of this, we find the people of knowledge at the centre of praise;
whenever mention is made of them, the people praise them. This is
their status in this world. As for the Hereafter, then they will be raised
to ranks according to that which they stood for in calling to Allaah and
acting according to that which they knew.

Certainly, the true worshipper is he who worships his Lord upon sound

2 The Noble Qur.aan - Soorab az-Zumar, Aayah 9.
3 The Noble Qur.aan - Soorah al-Mujaadalah, Aayah 11.
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knowledge, and the truth is made clear to him. This is the path of the
Prophet (sal-Allaabu ‘alaybi wa sallam), just as Allaah (Subbaanabu
wa 1a’aala) says:

Say: “This is my way; I invite unto Allaab with sure
knowledge, I and whosoever follows me with sure
knowledge. And Glorified and Exalted be Allaab.
And I am not of the Mushrikeen.”

So one who purifies himself and knows this is based upon something
from the Sharee’ab, is he like the one who purifies himself because he
saw his father or his mother doing the same?

Which of the two is more versed in carrying out this act of worship? Is it
the one who purifies himself because he knows Allaah (Subbaanabu wa
Ta'aala) has commanded purification and that this is also the way the
Prophet (sal-Allaabu ‘alaybi wa sallam) purified himself, so he purifies
himself in obedience to Allaah (Subbaanabu wa Ta'aala) and in accord-
ance with the Sunnab of the Messenger of Allaah (sal-Allaabu ‘alaybi
wa sallam)?

Or is it the one who purifies himself because it is something quite ordi-
nary and common to him?

The answer: Without doubt, the first (of the two) is the one who wor-
ships Allaah (Subbaanahu wa Ta’aala) upon sound knowledge.

4 The Noble Quraan - Soorah Yoosuf, Aayah 108.
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So, is he equal to the other? Even though their actions are one and the
same, his actions are based upon sound knowledge, seeking the Mercy
of Allaah (Subbaanabu wa Ta’aala) and fearing the Hereafter, and he
is aware he is following the Messenger of Allaah (sal-Allaabu ‘alaybi wa
sallam).

[ pause at this point and ask: should we be conscious when we are mak-
ing the ablution, that what we are doing is in obedience to the com-
mandment of Allaah (Subbaanabhu wa Ta'aala)? He (Subbaanabu wa
la'aala) says:

€ oporir?e ~ L8 FE
BNy pe=y iy
O you who believe! When you intend to offer as-
Salaah, wash your faces and your hands up to the
elbows, rub your beads, and your feet up to an-

kles.>

Should one call to mind this aayah when making ablution, and that he
is doing ablution in obedience to the command of Allaah?

Should he be conscious that this is the (manner of making) ablution of
the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) and that he is
doing the ablution in adherence to the Sunnah of the Messenger of Al-
laah (sal-Allaabu ‘alaybi wa sallam)?

The answer: Yes! In reality, from amongst us there are those who call

5 The Noble Qur.aan - Soorah al-Maa.idah, Aayah 6.
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this to mind, and because of this, it is obligatory when doing an act of
worship that we are doing so in obedience to the command of Allaah
thereby actualising sincerity, and that we are adherents of the Sunnah of
the Messenger of Allaah (sal-Allaabu ‘alayhi wa sallam).

We know that from the conditions of the ablution is the intention.

However, the purpose of the intention could imply the intention of the
action itself, (i.e. ablution) and this is what is looked into in Figh; it could
also imply the intention of the act (i.e. prayer) for which this action (i.e.
ablution) is done.

At this stage, it is upon us to be aware of this great act; when we under-
take an act of worship we call to mind that we do so in obedience to the
command of Allaah, actualising sincerity, and we also call to mind that
the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) did such an act
and that we are adherents of it, thereby actualising adherence.

This is because from the conditions of the perfection of an action is:
sincerity (for the Sake of Allaah (Subbaanabu wa Ta’aala)) and
adherence (to the Sunnah of the Messenger of Allaah (sal-Allaabu
‘alaybi wa sallam)).

With these two (conditions), one affirms the testimony that there is
none truly worthy of worship except Allaah alone, and that Muhammad
(sal-Allaabu ‘alaybi wa sallam) is the Messenger of Allaah.

We return to what we mentioned at the beginning from the virtues of
knowledge; with knowledge one worships his Lord with insight based
upon sound proofs, so that one’s heart becomes attached to worship
thereby becoming illuminated, and he becomes consistent in doing
(these) actions, knowing it is worship and not a ritual. Because of this, if
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he prays accordingly, then he is assured of that which Allaah mentions®
- that the prayer protects one from every kind of great sin and evil and
wicked deed.

From amongst the important virtues of knowledge is that which fol-
lows:

1) That it is a legacy of the Prophets: since the Prophets (sal-Allaabu
‘alayhi wa sallam) did not bequeath deenaar nor dirbam, rather, they
bequeathed knowledge, so whoever takes this knowledge, then he has
taken abundant good from the legacy of the Prophets (sal-Allaabu
‘alaybi wa sallam). So we are now in the 15th century (of the Hijrah
calendar), and if you are from amongst the people of knowledge, then
you have received the legacy of Muhammad (sal-Allaabu ‘alaybi wa
sallam), and this is from amongst the greatest of virtues;

2) That it remains forever; whilst property is consumed and eventually
ceases to exist. So we have (the example of ) Abu Hurayrah (radhi-yAl-
laabu ‘anbu) who was from amongst the poorest of the Companions,
such that he would become unconscious and collapse from extreme
hunger. I ask you in the Name of Allaah, does mention of Abu Hurayrah
exist amongst the people in our time or not? Yes, it does exist, and many
fold at that! For whoever benefits from his narrations of the Prophet
(sal-Allaabu ‘alaybi wa sallam) there will be reward for Abu Hurayrah.
Thus knowledge is preserved, whilst property is consumed and eventu-
ally ceases to exist. So it is upon you, O student of knowledge that you

6 Translator’s Note: The Noble Quraan - Soorah al-’Ankaboot, Aayab 45; Allaah (Sub-
haanau wa Ta’aala) says:
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Verily, the prayer prevents al-Fabshaa. and al-Munkar.
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hold fast to the knowledge you possess, for it is confirmed in the narra-
tion of the Prophet (sal-Allaabu ‘alaybi wa sallam) who said:

When a man dies, bis actions come to an end, ex-
cept for three: recurring charity, or knowledge by
which people benefit, or a pious son, who prays
Jor bim.”

3) That he who has knowledge does not become tired in protecting it.
This is because if Allaah bestows knowledge upon you then its place is
in the heart, and there is no need for containers or keys or the like. It
is protected in the heart and soul, and in time itself. It is a protector for
you, because it protects you from danger, with Allaah’s (Subbaanabu
wa Ta'aala) Permission. So knowledge protects you, whilst the oppo-
site can be said about property; you protect it by placing it in locked up
containers, and despite all this you still remain insecure about it;

4) With it one attains the ranks of the martyrs who are upon the truth;
and the evidence is Allaah’s (Subbaanabu wa 1a’aala) saying:
-

Agr
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Allaab testifies that Laa-Ilaaba illa Huwa (none
bas the right to be truly worshipped but He), and
the angels, and those baving knowledge; main-
taining His creation in Justice.®

7 Saheeh Muslim - The Book of Legacy.
8 The Noble Qur.aan - Soorab Aal-Imraan, Aayah 18.
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So did Allaah say: “Those of wealth?” No! Rather, He said: “Those hav-
ing knowledge; maintaining His creation in Justice.” So, proudly,
it is enough for you, O student of knowledge, that you seek to be from
amongst those who testify in Allaah; that none has the right to be truly
worshipped but He (Laa ilaaha illaa Huwa), and with the angels, who
testify to the oneness of Allaah (Subbaanabu wa Ta'aala);

5) That the people of knowledge are one of a group of those in au-
thority, whom Allaah (Subbaanabu wa Ta’aala) has commanded to be
obeyed, as He (Subbaanabu wa Ta’aala) says:
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O you who believe! Obey Allaah and obey the Mes-
senger, and those of you who are in authority.”

So here ‘those in authority” includes those amongst the rulers and gov-
ernors, and the scholars and the students of knowledge. So the authority
of the people of knowledge is in explaining the Sharee’ah of Allaah and
calling the people to it, whilst the authority of the rulers is in enforcing
the Sharee’ab of Allaah and enjoining the people in it;

6) That the people of knowledge are upholders of the commandment of
Allaah (Subbaanabu wa 1a’aala) until the Last Hour. Evidence of this
is to be found in the narration of Mu'aawiyah (radbi-yAllaabu ‘anbu),
who said: Theard the Prophet (sal-Allaabu ‘alayhi wa sallam) say:

Whoever Allaab wishes good for, He grants him the
understanding of the religion, and I am Qaasim
and Allaab is the Provider, and this Unmab will

9 The Noble Qur.aan - Soorah an-Nisaa., Aayah 59.
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always remain upon the command of Allaah and
those who oppose them will be unable to harm
them until the arrival of the command of Allaah
(the Day of Judgement).\0

Imaam Ahmad (rabima-hullaab) said about this group: “If they are not
the Ablul-Hadeeth, then I do not know who they are’.

And al-Qaadhee ‘Iyaadh (rabima-bullaab) said: “Imaam Abmad meant
the Ablus-Sunnah and those who believe in the way of the Ablul-
Hadeeth”.

7) That the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) did not
encourage anyone to be envious of anyone else over any blessing Allaah
may have bestowed upon them except in two things, which are:

i) Seeking knowledge and acting according to it;
ii) The merchant who has rendered his wealth for the service of Is-
laam.

‘Abdullaah ibn Mas’ood (radbi-yAllaabu ‘anbu) said: ‘The Messenger of
Allaah (sal-Allaabu ‘alaybi wa sallam) said:

Do not be jealous except in two cases. (The first
is) A person whom Allaab bas given wealth and
be spends it righteously; (The second is) The one
whom Allaab has given wisdom (the Qur.aan) and

10 Sabeeh al-Bukhaaree - The Book of Knowledge;
Saheeh Muslim - The Book of Zakaabh.
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be acts according to it and teaches it to others.!!

8) That which has been mentioned in a hadeeth collected by Imaam al-
Bukhaaree on the authority of Abu Moosaa al-Ash’aree (radhi-yAllaabu
‘anbu), that the Messenger of Allaah (sal-Allaabu ‘alaybhi wa sallam)
said:

The example of guidance and knowledge with

which Allaabh bas sent me is like abundant rain

falling on the earth, some of which was fertile

soil that absorbed rain water and brought forth

vegetation and grass in abundance. Another por-

tion of it was bard and held the rain water, with

which Allaab benefited the people. They utilised it

Jor drinking, watering their animals and for ir-

rigation of the land for cultivation. A portion of it

was barren land which could neither hold the wa-

ter nor bring forth vegetation (so that land gave

no benefit). The first is the example of the person

who comprebends Allaab’s religion, obtains ben-

efit (from the knowledge) that Allaab bas revealed

through me (the Prophet) and learns and then

teaches others. The last example is that of a person

who does not care for it and does not take Allaah’s

guidance revealed through me (be is like that bar-

ren land). !

11 Saheeh al-Bukhaaree - The Book of Knowledge;
Saheeh Muslim - The Book of Prayer.

12 Sabeeb al-Bukhaaree - The Book of Knowledge;
Sabeeh Muslim - The Book of Virues.
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9) That it is a path to Paradise, as indicated in the hadeeth of Abu Huray-
rah (radhi-yAllaabu ‘anbu) that the Messenger of Allaah (sal-Allaabu
‘alayhi wa sallam) said:

Whoever treads a path in search of knowledge,
Allaab will make easy for bim the path to Para-
dise.!

10) That which occurs in the hadeeth of Mu'aawiyah (radbi-yAllaahu
‘anbu) who said: ‘The Messenger of Allaah (sal-Allaabu ‘alaybi wa sal-
lam) said:

Whoever Allaah wishes good for, He grants him
understanding of the religion.'*

i.e. he makes him fully understand the Religion of Allaah (Subbaanabu
wa Ta’aala). And understanding of the religion, according to the peo-
ple of knowledge, does not just mean understanding of the rulings of
specific actions, rather, what is meant is that it is: knowledge of Tawheed
and Usool ad-Deen and that which is related to the Sharee’ah of Allaah
(Subbaanabu wa Ta'aala). And if there was no evidence from the Qur:
aan or the Sunnab except this hadeeth relating to the virtues of seeking
knowledge, then this would have sufficed in encouraging the seeking of
knowledge of the Sharee’ah and the understanding of it;

13 Sabeeb al-Bukhaaree: Chapter - Knowledge precedes Speech and Action;
Sabeeb Muslim - The Book of Invitations;
Musnad Imaam Ahmad.

14 Sabeeb al-Bukhaaree - The Book of Knowledge;
Saheeh Muslim - The Book of Zakaab.
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11) That knowledge is light with which the servant seeks guidance, such
that he knows how to worship his Lord, and how to interact with His
servants, so that his path is built upon knowledge and insight based
upon sound proofs;

12) That the scholar is light with which people are guided in their reli-
gious and worldly affairs. No doubt many people know the story of the
man from the tribe of Israa.eel who killed ninety-nine people and then
asked about the most knowledgeable person in the land, and he was
directed to a pious man. He asked this man if there was any (possibility
of ) repentance for him. So, the pious man became amazed at the enor-
mity of his actions, and replied, ‘No!” So the man killed this pious man
and now his count became a complete hundred. Then he approached a
scholar and asked him the same question, and was told that there was (a
possibility of ) repentance for him, and that there was nothing to stand
between him and the repentance. He then suggested he travel to such
and such a land where the people were upright and virtuous; so he left
heading towards it, and he died during the journey. And the story is well
known.

So, look at the difference between the scholar and the ignorant!

13) That Allaah (Subbaanabu wa Ta’aala) elevates the status of the
people of knowledge in this world and the Hereafter. As for the Hereaf-
ter, then Allaah will elevate them to ranks according to that which they
stood for with respect to their calling to the Path of Allaah (Subbaanahu
wa Ta’aala) and acting according to what they knew. As for this world,
then Allaah will elevate them amongst his servants according to what
they stood for. Allaah (Subbaanabu wa Ta’aala) says:

44



¢ R A o8 K

55500 SRS
Allaab will exalt in degree those of you who believe,
and those who bave been granted knowledge. >

15 The Noble Qur.aan - Soorah al-Mujaadalah, Aayah 11.
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Part Three

The Ruling Regarding Seeking Knowledge

Seeking knowledge of the Sharee’ab is fard kifaayah. So if someone
performs this act, then his act suffices for the rest, and (its performance)
then becomes a preferable act (Sunnab) for the rest. In certain cases it
could also be that the seeking of knowledge is fard ‘ayn upon some.

Its principle is that when the need to perform an act or to uphold a
transaction befalls upon the servant, then it becomes obligatory upon
him in this state to know how to engage in the worship of Allaah by this
act; and how to uphold this transaction, and any other actions besides
these, such as seeking knowledge, are regarded as fard kifaayab.

It is befitting for the student of knowledge to be conscious that he is
upholding the collective obligation whilst seeking knowledge such that
he gains the reward for performing this obligation as well as gaining
knowledge.

There is no doubt that seeking knowledge is amongst the most virtuous
acts, moreover, it is from jibaad in the Path of Allaah, especially in this
day and age of ours; where innovations have emerged in the Islaamic
society and have increased and become widespread; and the emergence
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of extreme ignorance from those who aspire to issue fataawa without
sound knowledge; and the emergence of disputing between many peo-
ple. So these three issues illustrate the importance upon the youth to
seek knowledge:

Firstly, the emergence of innovation and its evil effects;
Secondly, people aspiring to issue fataawa without sound knowledge;

Thirdly, the many disputes taking place in religious matters, such that
when a matter is clear for the people of knowledge, you find those who
lack sound knowledge coming forward and disputing about it.

So, because of this, we are in need of people of knowledge who are firm,
upright and possess an abundance of knowledge and understanding of
the Religion of Allaah, and have wisdom in advising the servants of Al-
laah.

Many people nowadays are acquiring theoretical knowledge in religious
matters, whilst no importance is attached to reforming and improving
neither the people nor their education. And if they issue fataawa re-
garding this and that, then this becomes a means to great evil whereby
no-one knows its true extent except Allaah (Subbaanabu wa Ta'aala).
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Chapter Two

Etiquettes of a Student of Knowledge and
the Means Which Assist in Acquiring Knowledge.

Within this chapter there are two parts:

Part One
Etiquettes of a Student of Knowledge

Part Two
Means Which Assist in Acquiring Knowledge
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Part One

Etiquettes of a Student of Knowledge

It is imperative for a student of knowledge to have certain etiquettes.
Here I shall mention a few:

1. Sincerity of Intention for the Sake of Allaah Alone

Such that one’s intention, by seeking knowledge is purely for the Face!
of Allaah (Subbaanabu wa Ta’aala), and success in the Hereafter. This
is because Allaah (Subbaanabu wa Ta'aala) has encouraged the seek-
ing of knowledge, since He has said:
SN R AN SN AR
So know that Laa ilaaba ill-Allaah (none has the
right to be truly worshipped except Allaah, alone),
and ask forgiveness for your sin.?

ﬁ\

And praise for the scholars in the Quraan is well-known. So if Allaah has

1 The Noble Qur.aan - Soorah ar-Rahmaan, Aayah 27.
2 The Noble Qur.aan - Soorah Muhammad, Aayah 19.
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praised something or ordered it, then it becomes (an act of ) worship.

Therefore, it is obligatory to have sincerity of intention for the Sake
of Allaah (Subbaanabu wa Ta’aala) alone; that one intends to seek
knowledge for the Face of Allaah (Subbaanabu wa 1a’aala). And if one
were to intend seeking knowledge so that he can attain a certification
with which he is able to progress to a higher level, then Abu Hurayrah
narrates that the Messenger of Allaah (sal-Allaabu ‘alayhi wa sallam)
said:

Whoever acquires knowledge of things by which

Allaab’s good pleasure is sought, but acquires it

only to get some worldly advantage, he will not

experience the odour of Paradise (i.e. its beautiful

fragrance) on the Day of Judgement.’

This is extremely threatening!

However, if the student of knowledge were to say: ‘I wish to attain certi-
fication, not because of some worldly affairs, rather because the system
dictates the standard of the scholar by his certification.” So we say, if a
person’s intention is to attain certification so that he can benefit the
people by teaching and the like, then this is a sound and true intention
and nothing shall harm him.

3 Musnad of Imaam Ahmad - Volume 2, Page 338;
Abu Daawood - The Book of Knowledge;
Ibn Magjah - Introduction;
al-Haakim'’s al-Mustadrak - Volume 1, Page 160;
Ibn Abee Shaybah’s al-Musannaf - Volume 8, Page 543;
al-Haakim said: This is an authentic hadeeth, and it's chain of transmitters are
reliable.
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Indeed, we have mentioned sincerity of intention firstly among the eti-
quettes of a student of knowledge because sincerity is the foundation.
So itis upon the student of knowledge to make the intention when seek-
ing knowledge that he is acting in obedience to the command of Allaah
(Subbaanabu wa Ta’aala), because Allaah (Subbaanabu wa Ta’aala)
has commanded the seeking of knowledge, as He has said:

T s ,.«/ )I) ,_;\p\g

So know that Laa ilaaba Illa Allaah (none bas the
right to be truly worshipped except Allaah), and
ask forgiveness for your sin.*
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Therefore, He has commanded the seeking of knowledge. So, if you
have sought knowledge, then certainly you are obedient to the com-
mand of Allaah (Subbaanabu wa Ta'aala).

2. The Removal of Ignorance from Himself and from Others

To make the intention by seeking knowledge, the removal of ignorance
from himself and from others, because the natural state of a person is
the state of ignorance, and the evidence for this is the saying of Allaah
(Subbaanabu wa Ta'aala):
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And Allaab bas brought you out from the wombs
of your mothers while you know nothing. And He

4 The Noble Quraan - Soorah Muhammad, Aayah 19.
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gave you bearing, sight, and bearts that you might
give thanks.>

And the reality testifies to this, so make the intention by seeking knowl-
edge, the removal of ignorance from yourself and from others, and with
that you acquire the fear of Allaah (Subbaanabu wa Ta'aala) as He
says:

It is only those who have knowledge among His
slaves that fear Allaah.°

So make the intention by seeking knowledge, the removal of ignorance
from yourself, because your natural state is the state of ignorance. So if
you studied and became a scholar, then you have removed ignorance
from yourself. Similarly, make the intention by seeking knowledge, the
removal of ignorance from the Ummah, and this is done through teach-
ing by various means so that you benefit the people with your knowl-
edge.

Is it a condition that benefiting the people with your knowledge means
that you hold a study circle in the masjid? Or is it possible to benefit the
people with your knowledge in any gathering?

The answer: You should benefit the people with your knowledge in any
gathering. This is because the Messenger (sal-Allaabu ‘alaybi wa sal-
lam) said:

5 The Noble Qur.aan - Soorah an-Nahl, Aayah 78.
6 The Noble Qur.aan - Soorah Faatir, Aayah 28.
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Narrate from me, even if it is a single verse.”

This is because, if you teach someone knowledge and he then teaches
another, then you have accrued the reward for teaching two; and if he
taught a third, then you have accrued the reward for teaching three and
similarly this continues. From this, unfortunately at one extreme, an in-
novation has begun, whereby if one does an act of worship he says: “Oh
Allaah! Render its reward to the Messenger of Allaah”.

However, since the Messenger (sal-Allaabu ‘alayhi wa sallam) is the
one who taught you this, and he is the one who has guided you to this,
his reward is automatically equal to yours.

Imaam Ahmad (rabima-hullaab) said: “Nothing is equivalent to seek-
ing knowledge for one whose intention is correct.”

It was said: “How is that?”

He said: “That he intends with it the removal of ignorance from himself
and from others.”

Because the natural state of a person is the state of ignorance if you
sought knowledge for the purpose of removing the ignorance from the
Ummab then you are from amongst the mujaabideen in the Path of Al-
laah; those who propagate the Religion of Allaah.

7 Saheeh al-Bukhaaree - The Book of Prophets.

8 Translator’s Note: There is therefore no need to make this supplication, particularly
since it has not been legislated.
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3. Advocating the Sharee’ab

That he intends by seeking knowledge to advocate the Sharee’ab; since
it is not possible for the books to advocate the Sharee’ah, and none
can advocate the Sharee’ab except one who knows and understands the
Sharee’ab. So, if a man from amongst the people of innovation came to
a bookshop filled with countless Islaamic books, and began speaking
about the promotion of innovation and enforcing it, I do not suppose
that even one of those books could appropriately respond to what he is
saying. However, if he was to speak about the promotion of innovation
and its enforcement in the presence of one from amongst the people of
knowledge, then he will be appropriately refuted with the Qur.aan and
the authentic Sunnab.

Therefore, it is upon the student of knowledge that he intends by seek-
ing knowledge to advocate the Sharee’ah, since this is not possible ex-
cept by those well-versed in the Sharee’ah. Just like weapons; if we had
weapons at our disposal that would fill our containers, then would it be
possible for these weapons to stand against the enemy and respond to
their missiles? Or is this impossible without men?

The answer: This is impossible without men; and such is also the case
with knowledge.

Also, innovations are continuously being refashioned, so quite possibly
innovations exist which were not present in earlier generations and nor
in the books, so it is not possible except for the student of knowledge to
refute them, therefore I say:

Certainly, from that which is obligatory for the student of knowledge

is adherence to advocating the Sharee’ah. Therefore, it is the people
who are in dire need of scholars so that they can respond to the decep-
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tion of the innovators and all of the enemies of Allaah (Subbaanahu
wa Ta’aala), and this is not possible except with knowledge of the
Sharee’ab derived from the Book of Allaah and the Sunnah of His Mes-
senger (sal-Allaabu ‘alaybi wa sallam).

4. Tolerance and Patience in Matters of Differences of Opinion

That his heart is most tolerant and patient in matters of differences of
opinion which originate from jjtihaad. Matters of differences of opinion
between the scholars are either from that which there is no scope for
ijtibaad as the issue is so clear that there is no excuse for anyone to have
any difference of opinion; or that there is scope for #tibaad and this
provides an excuse for one who has a difference of opinion. Your opin-
ion does not become proof against one who differs with you, because if
we were to accept this, then we would also accept the opposite: that his
statement is a proof against you.

As for he who differs in opinion to the way of the Salaf in such matters as
‘aqeedah, then this difference of opinion is not accepted from anyone.
However, in other matters in which there is scope for opinions, then it
is not befitting to undertake a verbal attack against those who differ in
opinion nor take this as an opportunity to breed hostility and hate.

The Companions (radhi-yAllaabu ‘anbum) used to differ in opinion in
many matters. So those who wish to read about their differences of opin-
ion should refer to those traditions which are available regarding them,
and you will find many differences of opinion amongst them. And those
issues were greater than that which people differ in these days, such that
the people of today adopt hizbiyyah by saying: I am with such-and-such
and T am with such-and-such, as if the matter is a matter of hizbiyyab.
Indeed, this is a grave mistake.
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For example, one says when rising from the 7ukoo’ that you do not place
your right hand over your left. Rather, you place your hands by either
side, and if you do not do so, then you are a mubtad;’.

The term innovator is not easy upon the soul. If someone were to call
me an innovator there will develop in my heart some ill feeling, since
man is only human. So we say this issue is so open that one may either
place them (the right over the left) or let them fall (by either side).

Due to this difference of opinion, Imaam Ahmad stipulated a choice
between placing one’s right hand over the left and letting them fall by
either side, because this issue is quite open. However, what is the Sun-
nah in this issue?

The answer: The Sunnab is to place the right hand over the left when
rising from the rukoo’ position, just as you place them when you are in
the giyaam position. The evidence is what Imaam al-Bukhaaree narrat-
ed on the authority of Sahl ibn Sa’d who said: The people were ordered
to place the right band on the left forearm in the prayer.’

Then note, is this what is required in the sujood position? Or is it in the
rukoo’ position? Or is it in the gu'ood position? No! Rather this is what
is required in the giyaam, and that is similar to the giyaam before the
rukoo’ and the giyaam after the rukoo’.

So it is obligatory that we do not seek from this difference of opinion
between the scholars a reason for disunity and dispute. This is because
we all want the truth and are all doing that which we have performed
jjtibaad for. So, as long as this is the case, then it is not permissible to

9 Saheeb al-Bukhaaree - The Book of Salaah.
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take this as a reason for hostility and division between the people of
knowledge. This is due to the scholars always differing in opinion, as
this was even the case in the time of the Messenger (sal-Allaabu ‘alaybi
wa sallam).

Therefore, it is obligatory upon the students of knowledge to be united
and not use differences of opinion as a reason for dividing and bringing
about disunity and mutual hatred. Rather; it is obligatory that if you dif-
fer with your colleague based upon correct evidence which you have
and he too differs with you based upon correct evidence which he has,
that you both move towards a single path, whereby you increase in love
between yourselves.

Because of this, we love and congratulate our youth who now possess a
strong inclination towards linking issues with evidences and basing their
knowledge upon the Book of Allaah and the Sunnab of His Messenger
(sal-Allaabu ‘alaybi wa sallam). We see this is from the good, and that
it bodes well by opening the doors of knowledge from the correct meth-
odologies. We do not want them to make this a cause for partisanship
or hatred, as Allaah (Subbaanabu wa Ta’aala) said to His Messenger,
Muhammad (sal-Allaabu ‘alaybi wa sallam):
145 o g
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Verily, those who divide their religion and break
up into sects, you have no concern in them in the
least. 1

As for those who assemble themselves into parties and band together,
then we do not approve of this; because the party of Allaah is one, and

10 The Noble Qur.aan - Soorah al-An’aam, Aayah 159.
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we see that differing in understanding does not necessitate causing ha-
tred between the people such that one falls on the wrong side of his
brother.

So it is obligatory upon the students of knowledge to uphold broth-
erhood, even if they differ in opinion in some subsidiary issues. It is
upon each one to invite the other with calmness and discussion, which
is intended for the Sake of Allaah and attainment of knowledge; and this
leads to harmony. The harshness and severity in some people causes
this to disappear, such that a matter could lead to disagreement and con-
flict. This, no doubt causes the enemies of Islaam much happiness; and
conflict within the Ummah is from the most severe harm which could
befall it, as Allaah (Subbaanabu wa Ta'aala) says:

//f//o} ’//o} // } e 6 A .
)@)uﬁm) = g EI) SPAIRAR

S
o /x_w) CMUA ol )M\ s
And obey Allaab and His Messenger, and do not
dispute lest you lose courage and your strength
depart, and be patient. Surely, Allaab is with those
who are patient and persevering.'!

The Companions used to disagree in matters similar to these, but none-
theless they were all united, with true love and harmony. Quite frankly,
[ say, if 2 man was to disagree with you on the basis of some evidence
he has, then he is really in agreement with you. This is because both of
you are in search of the truth, and therefore your goal is one, and that is
arriving at the truth by way of evidence. Therefore, he is not in disagree-
ment with you as long as you acknowledge that he is in disagreement

11 The Noble Qur.aan - Soorah al-Anfaal, Aayah 46.
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with you on the basis of evidence he has. So where is the disagreement?
In this manner the Ummah will remain as one, despite it disagreeing in
some matters based upon evidence it has.

As for he who opposes and is stubborn after the truth has been made
clear, then no doubt it is obligatory to deal with him according to what
he deserves, as a result of his opposition and disagreement; since every
situation has its own particular way of being addressed.

5. Action Based upon Knowledge

That the student of knowledge acts upon the knowledge which he pos-
sesses in matters of ‘ageedab, ‘ibaadabh, morals, good manners and
dealings with others, because this is the fruit and result of knowledge.
And he who possesses knowledge is like he who possesses weapons;
it is either for his benefit or destruction. It has been confirmed on the
authority of the Prophet (sal-Allaabu ‘alayhi wa sallam) that he said:

The Qur.aan is proof for you or against you.!>

It is a proof for you if you acted according to it and a witness against you
if you did not act according to it. Likewise, acting according to that which
has been authenticated on the authority of the Prophet (sal-Allaahu
‘alaybi wa sallam), should be in the form of acceptance of the narra-
tions and compliance to the subsequent rulings. So, if some information
comes to you from Allaah (Subbaanabu wa Ta’aala) and His Messenger
(sal-Allaabu ‘alaybi wa sallam), then accept it (wholeheartedly) in full
submission, and do not say why nor how, for certainly, this is the path of
the disbelievers, as Allaah (Subbaanabu wa Ta’aala) says:

12 Sabeeh Muslim - The Book of Ablution, Chapter - The virtues of ablution.
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It is not for a believer, man or woman, when Al-
laab and His Messenger have decreed a matter
that they should have any option in their decision.
And whoever disobeys Allaah and His Messenger,
be bas indeed strayed in a plain error.'3

As for the Companions, the Prophet (sal-Allaabu ‘alaybhi wa sallam)
used to inform them of matters that were sometimes strange and far
beyond their comprehension; however, they accepted them and did not
say why nor how. This is opposite to what the later generations from this
Ummah are upon. We find one from amongst them, if a hadeeth from
the Messenger (sal-Allaabu ‘alayhi wa sallam) is narrated to him, he
begins to analyse it, leading him to reject the statement of the Messen-
ger (sal-Allaabu ‘alayhi wa sallam) by choice, rather than seek guid-
ance. Thus he separates himself from success, as he rejects that which is
narrated on the authority of the Messenger (sal-Allaabu ‘alayhi wa sal-
lam) because he did not accept it (wholeheartedly) in full submission.

In this case, I offer an example which is confirmed on the authority of
the Prophet (sal-Allaabu ‘alaybi wa sallam), that he said:

Our Lord descends every night to the heaven of
this world when the last third of the night is still to
come and says, “Who will call on Me so that I may

13 The Noble Qur.aan - Soorah al-Ahzaab, Aayah 36.
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answer bim? Who will ask Me so that I may give
bim? Who will ask forgiveness of Me so that I may
forgive bim?"!4

This hadeeth has been narrated by the Prophet (sal-Allaabu ‘alaybi wa
sallam) and it is well-known. None of the Companions raised any objec-
tions by saying, ‘Oh Messenger of Allaah! How does He descend? And
does He leave His Throne or not?’ etc.

However, in this day and age we find some people talking like this and
saying, ‘How is He upon His Throne and descending to the lowest heav-
en?’” And that which is similar to this from the statements which reject
this, even though they accept this hadeeth and say that certainly Allaah
(Subbaanabu wa Ta’aala) has risen above His Throne, and His rising is
from that which befits His Majesty, and He descends as He (Subbaana-
hu wa Ta'aala) wishes, just so as to overcome their doubts that they
are not bewildered with that which the Prophet (sal-Allaabu ‘alaybi wa
sallam) has informed them of their Lord.

Therefore, it is obligatory upon us to accept what Allaah and His Mes-
senger have informed us concerning the matters of the unseen (whole-
heartedly), in full submission, and that we do not reject them in favour
of that which is in our minds from our feelings and preconceived no-
tions; because the matters of the unseen are far above this. And exam-
ples about this are many, and I do not wish to prolong the issue by
mentioning them. However, the position of the believer when presented
with a hadeeth like this is acceptance in full submission, by saying Allaah
and His Messenger have spoken the Truth, as Allaah informs us in His

14 Sabeeb al-Bukhaaree - The Book of Tabajjud;
Saheeb Muslim - The Book of the Travellers Prayer.
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statement:

The Messenger believes in what bas been sent down
to him from His Lord, and the believers. Each one
believes in Allaah, His Angels, His Books, and His
Messengers. They say, “We make no distinction be-
tween one another of His Messengers” - and they
say, “We bear, and we obey. Your Forgiveness, our
Lord, and to You is the return.”’>

Therefore with respect to ‘ageedah, it is obligatory that it is based upon
the Book of Allaah and the Sunnab of His Messenger and that the per-
son is aware that there is no scope for the (Islaamically) un-educated
mind in it. I am not saying that there is no scope for the (Islaamically)
educated mind in it, rather, what I am saying is there is no scope for
the (Islaamically) un-educated mind in it, except that which has been
mentioned in the texts with reference to the completeness of Allaah.
Even if the mind does not fully comprehend what is obligatory in respect
to the completeness of Allaah, it comprehends that all the attributes of
completeness have been affirmed for Allaah, and it is imperative that
one acts according to the knowledge of that which Allaah has bestowed
about Himself with respect to ‘ageedab.

15 The Noble Qur.aan - Soorah al-Baqarah, Aayah 285.
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Also, with respect to ‘ibaadab, then it is only for Allaah (Subbaanahu
wa Ta'aala), and as is known to many of us, it is based upon two funda-
mental principles:

Firstly: Sincerity of intention for the Sake of Allaah (Subbaanabu wa
Ta’aala) alone.

Secondly: Adhering to the Sunnah of the Messenger (sal-Allaabu ‘alay-
hi wa sallam).

So it is befitting that one should worship upon that which is revealed
from Allaah (Subbaanabu wa Ta’aala) and (authenticated) from His
Messenger (sal-Allaabu ‘alayhi wa sallam). One must not innovate in
the Religion of Allaah that which is not from it; this includes that which
is the basis of worship and its manner. Therefore, we say it is imperative
that the worship is affirmed in the Sharee’ab in all of the following cat-
egories with respect to its manner, place, time, and reason/cause.

So, if someone affirmed something as a cause for worship, and wor-
shipped Allaah accordingly without evidence from the Quraan and
Sunnah, we reject this from him and say this is unacceptable because
it is imperative he affirms this to be a cause for worship based upon
evidence, otherwise it is not accepted from him. Also, if one legislated
a form of worship which does not occur in the Sharee’ah, or he came
with something which has been mentioned in the Sharee’ah, however
its manner has been innovated, or its time has been innovated, we say,
certainly this is rejected. This is because it is imperative that worship is
based upon that which is mentioned in the Sharee’ab, since this is what
Allaah (Subbaanabu wa Ta’aala) has taught us from the knowledge He
has revealed to us, that you do not worship Allaah (Subbaanabu wa
Ta’aala) except according to that which has been legislated by Him and
His Messenger (sal-Allaabu ‘alaybi wa sallam).

03




Because of this, the scholars have said the basis for all forms of worship
is prohibition until evidence has been established as to it being legis-
lated, and they have based this upon the following statement of Allaah
(Subbaanabu wa Ta'aala):
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Or bave they partners with Allaab, who have in-
stituted for them a religion which Allaab bhas not
allowed. 0

And the saying of the Prophet (sal-Allaabu ‘alaybi wa sallam) in
that which has been confirmed on his authority from the hadeeth of
‘Aa.ishah (radbi-yAllaabu ‘anbaa):

Anyone who does an act which is not in agreement
with us (i.e. Allaab and His Messenger), then he
will bave it rejected.

Even if you were sincere and wanted to seek the Pleasure of Allaah (Sub-
haanabu wa Ta’'aala) and wanted to attain His Honour, if this were
not done according to that which has been legislated, then this would
be rejected from you. Even if you wanted to seek the Pleasure of Allaah
(Subbaanabu wa Ta'aala) in a manner which has not been determined
by Allaah as a means to seeking His Pleasure, then this is also rejected
from you.

16 The Noble Qur.aan - Soorah ash-Shooraa, Aayah 21.
17 Saheeb Muslim - The Book of Judgements.
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Therefore, it is obligatory upon the student of knowledge to worship Al-
laah (Subbaanabu wa Ta’aala) according to that which he knows from
the Sharee’ah and not to exceed in this and nor fall short of it. One
should not say that this matter in which I wish to worship Allaah is a
matter which dwells inside of me, and my heart is at ease and pleased
with it. He should not say this in case he attains it, and so it is weighed
on the scales of the Sharee’ab, and all bodes well if the Book of Allaah
and the Sunnah are witness to it in terms of acceptance; otherwise his
evil act may appear appealing to him (and thus lead him astray) as Allaah
(Subbaanabu wa Ta’aala) says:
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Is he, then, to whom the evil of his deeds is made
Jairseeming, so that be considers it as good? Ver-
ily, Allaah sends astray whom He wills, and guides
whom He wills. '8

It is also imperative he acts according to his knowledge in matters of
good behaviour and dealings with others. Knowledge of the Sharee’ah
calls to all virtuous people in matters of truth, faithfulness and love in all
that is good for the believers, such that the Prophet (sal-Allaabu ‘alaybi
wa sallam) said:

None of you truly believes until he loves for his
brother what he loves for bimself."

18 The Noble Qur.aan - Soorah al-Faatit, Aayah 8.

19 Sabeeb al-Bukhaaree - The Book of Eemaan;
Sabeeh Muslim - The Book of Eemaan.
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And the Prophet (sal-Allaabu ‘alaybi wa sallam) said:

Whoever wishes to be delivered from the Fire and
enter the Paradise should die with faith in Allaab
and the Last Day and should treat the people as he
wishes to be treated by them.°

Many people have a sense of honour and love for the good; however,
they do not practice it. For example, we find they are harsh and severe
even in the field of da’wah to Allaah (Subbaanabu wa Ta’aala), and this
behaviour is opposite to that which Allaah (Subbaanabu wa 1a’aala)
has commanded us with.

And know that good behaviour is that by which one gains nearness to
Allaah (Subbaanabu wa Ta’aala), and the best of the people, and the
closest to the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) are
those whose degree of good manners are superior, as he (sal-Allaabu
‘alaybi wa sallam) said:

Indeed, the most beloved of you to me and the clos-
est to me on the Day of Judgement are those with
the best of manners, and the most detestable to me
and furthest away from me on the Day of Judge-
ment are the tharthaaroon (gossip-mongers) and
the mutashaddiqoon (ranters and ravers) and the

20 Sabeeh Muslim - The Book of Principality.
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mutafaybigoon.?!

His companions said: “O Messenger of Allaah! We know of the tharthaa-
roon and the mutashaddigoon, so who are the mutafayhiqoon?” He
said:

The proud ones.

6. The Call to Allaah

That he calls to Allaah (Subbaanabu wa 1a’aala) based upon his
knowledge, and calls using every possible opportunity: in the masaajid,
gatherings, in the market places and at all such opportunities. After Al-
laah (Subbaanabu wa Ta'aala) had favoured the Prophet (sal-Allaabu
‘alayhi wa sallam) with Prophethood and Messengership, he did not
sit in his house, rather he used to go out and invite the people to Allaah.
Therefore, I do not wish to see the students of knowledge taking to writ-
ing books, rather I wish to see them as working students of knowledge,
using every opportunity to call to Allaah.

7. Wisdom

That he is distinguished with wisdom, as Allaah (Subbaanabu wa
la’aala) says:

21 at-Tirmidhee - The Book of Kindness and Family Ties;
Musnad of Imaam Ahmad - Volume 2, Page 189;
Sharhus-Sunnah of al-Baghawee — Volume 12, Page 366;
Mujamma’uz-Zawaa.id of al-Haythamee, where it mentions: Ahmad and
at-Tabaraanee narrated it, and the narrators of Ahmad are reliable.
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He grants Hikmah (wisdom) to whom He pleases,
and be, to whom Hikmab is granted, is indeed
granted abundant good.**

Wisdom is that the student of knowledge becomes a teacher of others
with what he possesses of good manners and invites to the Religion of
Allaah (Subbaanabu wa Ta’aala), such that he addresses everyone ac-
cording to that which befits their level of understanding. And if we were
to pursue this path we would acquire much good, as our Lord (Sub-
haanabu wa Ta'aala) says:
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And he, to whom Hikmab is granted, is indeed
granted abundant good.*

And the hakeem is he who adapts matters to their appropriate level;
because the word hakeem comes from the word ibkaam, and that is
agreement and mastery of a thing whereby he adapts a matter in such a
way as to bring it to its required level. It is therefore befitting, moreover,
obligatory upon the student of knowledge to be wise in his da 'wab.

Allaah (Subbaanabu wa Ta’aala) has mentioned the principles of
da’wah in His (Subbaanabu wa Ta’aala) saying:
S L
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Invite to the Way of your Lord with wisdom and

22 The Noble Qur.aan - Soorah al-Baqarah, Aayah 269.
23 The Noble Qur.aan - Soorab al-Baqarah, Aayah 269.
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Jair preaching, and argue with them in a way that
is better.2!

And Allaah (Subbaanabu wa Ta’aala) has mentioned a fourth principle
with regards to debating with the People of the Book, by saying:
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And argue not with the people of the Scripture, un-
less it be in that which is better, except with such of
them as do wrong.%

So the student of knowledge should select from the techniques of giv-
ing da’wab that which is the closest to acceptance. An example of this is
the da’wah of the Messenger (sal-Allaabu ‘alayhi wa sallam); when a
Bedouin Arab came and urinated in a part of the masjid. The Compan-
ions stood to rebuke him, but the Prophet (sal-Allaabu ‘alaybi wa sal-
lam) forbade them from doing so. When the Bedouin Arab had finished
urinating, the Prophet (sal-Allaabu ‘alayhi wa sallam) called him over
and said:

These masaajid are not the places meant for urine
and filth; rather, they are only for the remem-
brance of Allaah, prayer and the recitation of the
Qur.aan.?

24 The Noble Qur.aan - Soorab an-Nahl, Aayah 125.
25 The Noble Quraan - Soorah al-’Ankaboot, Aayah 46.

26 Sabeeb al-Bukhaaree - The Book of Ablution;
Sabeeh Muslim - The Book of Purification.
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Or the Prophet (sal-Allaabu ‘alaybi wa sallam) said that which was
similar to this.

Have you seen better wisdom than this?

So this Bedouin Arab became so delighted and content that he said: “O
Allaab! Have mercy upon me and Mubammad, and do not be Merciful
to anyone else.”

In another story, that of Mu'aawiyah ibn al-Hakam as-Sulamee, who
said:

Whilst we were praying with the Messenger of Allaab (sal-Allaabu ‘alay-
hi wa sallam), one of the men sneezed. So I said: “May Allaah have
mercy upon you!” So the people all looked at me intensely with piercing
eyes. So I said: “What's the matter with you all, looking at me like that?”
Then they began beating their thighs with their hands. When I saw them
attempting to silence me, 1 became quiet. When the Messenger of Allaah
(sal-Allaabu ‘alayhi wa sallam) bad finished praying — may Allaah
sacrifice my father and my mother for his sake! I have not seen a teach-
er since better than bim. By Allaah! He did not alienate me nor strike
me nor insult me, rather be (sal-Allaabu ‘alaybi wa sallam) said:

Certainly nothing of the speech of the people is
permitted in this prayer, rather, that which is per-
mitted is the glorification and proclamation of the
Greatness of Allaab and the reciting of the Qur.
aan.”’

27 Saheeh Muslim - The Book of Masaajid and the Places of Prayer.
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And from this, we find it is obligatory to undertake the da’wah to Allaah
with wisdom as Allaah (Subbaanabu wa Ta’aala) has commanded.

And yet another example is when the Prophet (sal-Allaabu ‘alaybi wa
sallam) saw a man and on his hand he had a gold ring, and the gold
ring is haraam (prohibited) for the men. So the Prophet (sal-Allaahu
‘alayhi wa sallam) took it off his hand and threw it away, then said:

One of you is wishing for live coal from Hell, and
putting it on bis hand.*

So when the Prophet (sal-Allaabu ‘alaybi wa sallam) left, it was said to
the man: “Take your gold ring and derive benefit from it” (i.e. sell it).
So he said: “No! By Allaah, I will not take it when Allaah’s Messenger
(sal-Allaabu ‘alaybi wa sallam) bas thrown it away.”

So the manner of advising here is more severe, since every situation
has its own particular way of being addressed. Similarly, it is befitting
for everyone who invites to the Path of Allaah to adapt accordingly to
the level of the one he is calling and not to consider all the people on
one or the same level; since the desired result is to achieve benefit for
all concerned.

If we carefully consider that which many of the du’'aat are upon today,
we find some of them are overcome by enthusiasm and as a result cause
offence, such that the people have an aversion to their call.

If they find someone doing something which is haraam, they make a
very big thing of it and forcefully say: “Don’t you fear Allaah?” or some-

28 Sabeeh Muslim - The Book of Clothing.
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thing similar to this, such that the person has an aversion to them, and
this is not good because this is dealing with the issue in the manner
which is completely opposite to that which is correct.

When Shaykh al-Islaam ibn Taymiyyah was transmitting on the authority
of Imaam ash-Shaafi’'ee about that which he saw from the Ablul-Ka-
laam, he said: “My ruling as regards the Ablul-Kalaam is to beat them
with branches (stripped of their leaves) and shoes, and to parade them
around the tribes and to say this is the reward of those who leave the
Book and the Sunnah, and accept kalaam.”

Shaykh al-Islaam ibn Taymiyyah said: “If a person looks at these people
he finds them from one angle, most worthy of that which Imaam ash-
Shaafi’ee has said; however, if be looks at them from the point of gadar
and freedom of will, then they are overcome by this (that which has
been written for them), and the Shaytaan possesses them; thereby the
person sympathises and shows compassion towards them. He asks Al-
laah to protect bim from that which they have been afflicted with, since
they have been given intelligence and have not been given upright-
ness, or they have been given understanding and have not been given
knowledge, or they bave been given hearing, sight and hearts; so of no
benefit have their hearing, sight or hearts been to them.”

Like this dear brothers, it is befitting that we look at the sinful people
from two viewpoints: the point of Sharee’ah and the point of gadar.

As for from the point of Sharee’ah, then we are not taken to account

for blaming the blameworthy, as Allaah (Subbaanabu wa Ta’aala) says
with regard to the adulterer and the adulteress:
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...ﬂog each of them with a hundred stripes. Let not
pity withbold you in their case, in a punishment
prescribed by Allaab.”

And then we look at them from the point of gadar. So we show sympa-
thy and compassion towards them and deal with them according to that
which is closest to achieving that which is required and alleviating that
which is disliked.

And this is from the traits of a student of knowledge as opposed to one
who has no knowledge and is ignorant and over-enthusiastic. So it is
obligatory for the student of knowledge who calls to the Path of Allaah
to use wisdom.

8. The Student of Knowledge is Patient in Seeking Knowledge

That he is patient and persevering in seeking knowledge, and that he
does not cease and nor does he become bored, rather he is consistent
in seeking knowledge according to his ability.

He should be patient in seeking knowledge and not become bored, for
certainly, when boredom strikes a person, it persists to such an extent
that he becomes tired and weary, and then ultimately ceases this noble
act.

However, if he is patient and persevering in seeking knowledge, then
from one angle he will certainly attain the reward of the patient ones,

29 The Noble Quraan - Soorah an-Noor, Aayah 2.

73




while from another angle it will be an achievement for him. Pay atten-
tion to the saying of Allaah (Subbaanahu wa 1a’aala) addressing His
Prophet (sal-Allaabu ‘alaybi wa sallam):
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This is of the news of the unseen which We reveal
unto you, neither you nor your people knew them

before this. So be patient. Surely, the end. is for the
Muttaqoon (pious).>

24
— T

9. Respecting the Scholars and their Positions

It is upon the students of knowledge to respect and appreciate the
scholars and to accommodate in their hearts any differences of opinion
which may occur between them and other than them. And to deal with
this by giving an excuse to one who pursues the wrong path based upon
what he believes. This is a very important point, because some people
follow the mistakes of others, taking from that which is not befitting of
their rights, thereby confusing the people regarding the scholars’ stand-
ing. And this ranks amongst the greatest of mistakes; if backbiting of the
layman ranks amongst the major sins, then backbiting of the scholar
is much greater. This is because the effect of backbiting of the scholar
does not rest at him only; rather it rests upon him and that which he
possesses in knowledge of the Sharee’ab.

If the people renounce a scholar; or if he has fallen in their eyes, then
the same will be the case with regard to his words. If he speaks the truth

30 The Noble Qur.aan - Soorah Hood, Aayah 49.
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and guides to it, then the backbiting of this scholar becomes an obstacle
between the people and his knowledge of the Sharee’ab. And its dan-
gers are great and considerable.

Certainly, I say it is upon the youth to accept that which passes between
the scholars from differences of opinion with good intention, and upon
jjtibaad and to offer excuses in that which they err in.

And there is no harm in speaking to them about that which you consider
they have erred in, so as to clarify whether this error is directly from
them or from those who say they have erred. This is because a person
sometimes assumes that the statement of the scholar is a mistake, then,
after discussing it the truth is made clear to him. And man is only human,
as the Messenger of Allaah (sal-Allaabu ‘alayhi wa sallam) has said:

All of the children of Aadam make mistakes, and
the best of them are those who repent.’!

As for taking delight in the lapse of the scholar and his mistake so as to

31 Musnad of Imaam Ahmad - Volume 3, Page 198;
at-Tirmidhee - The Book of the description of the Day of Judgement, Volume 4,
Page 569, No.2499;
Ibn Maajah - The Book of Abstention;
ad-Daarimee - The Book of ar-Rigaag;
Sharhus-Sunnah of al-Baghawee — Volume 5, Page 92;
al-Hilyah of Abu Na’eem - Volume 6, Page 332;
Kashful-Khafaa of al-Ajloonee. - Volume 2, Page 120;
al-Mustadrak of al-Haakim - Volume 4, Page 273, where it mentions: This hadeeth
has a sound chain of narrators and they (al-Bukhaaree and Muslim) have not
transmitted it;
Sharhus-Sunnah of al-Baghawee - Volume 2, Page 120 where it mentions: Its chain
of narrators is strong.
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circulate this amongst the people to cause division, then this is certainly
not from the way of the Salaf.

This is also the case with the errors of the leaders; it is impermissible for
us to take that which they err in as an opening to speak evil of them in
everything and to overlook their good deeds, as Allaah (Subbaanahu
wa Ta’aala) says in His Book:
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O you who believe! Stand out firmly for Allaah and
be just witnesses and let not the enmity and hatred
of others make you avoid justice.:

o)

In other words, you cannot bear the aversion of a people over and above
their lack of honesty. Therefore honesty is obligatory, and it is not per-
missible for a person to take the mistakes of any one of the leaders or
the scholars or others besides them and then circulate them amongst
the people, whilst remaining silent about their good deeds. Certainly,
this is not honesty!

Consider yourself: just imagine for a moment that someone in author-
ity over you went about spreading your mistakes and bad deeds and
screening your good deeds. Certainly, you would regard this as a serious
crime against you. So, if you can see this regarding yourself then it is
obligatory upon you to see the same for others besides yourself. Just as
I have mentioned previously, the cure to that which you suspect to be
a mistake is to telephone the one whom you suspect has made the mis-

32 The Noble Quraan - Soorah al-Maa.idah, Aayab 8.
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take and discuss the issue with him, then consider your position after
the discussion.

So how many people, after the discussion has taken place revert from
their opinions to that which is the correct one? And how many people,
after the discussion has taken place have found their opinion to be the
correct one, whilst we suspected him to be in error?

The Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) said:

A faithful believer to a faithful believer is like the
bricks of a wall, enforcing each other.3

While saying that the Prophet (sal-Allaabu ‘alaybi wa sallam) clasped
his hands by interlacing his fingers.

And the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) also said:
Whoever wishes to be delivered from the Fire and
enter the Paradise should die with faith in Allaah
and the Last Day and should treat the people as be

wishes to be treated by them.>*

And this is what is regarded as honesty and uprightness.

33 Sabeeh al-Bukhaaree - The Book of the Masaajid,;
Saheeh Muslim - The Book of Kindness and Family Ties.

34 Saheeb Muslim - The Book of Principality.
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10. Holding Steadfast to the Qur.aan and the Sunnah

It is obligatory upon the students of knowledge to adhere strictly to
seeking knowledge from authentic sources; without which there is no
success. And these are:

1. The Noble Qur.aan: It is obligatory upon the student of knowledge
to adhere strictly to reading, memorising, understanding and acting ac-
cording to it. Certainly, the Qur.aan is the strong and firm rope of Al-
laah and it forms the basis for all Islaamic knowledge. The Salaf used to
adhere strictly to it, making this their goal.

In mentioning something astonishing about their strict adherence to the
Qur.aan, you would find one of them had memorised the Qur.aan by
the age of seven years, whilst others had memorised the Qur.aan in less
than a month. In this there is a clear sign regarding the strict adherence
to the Qur.aan by the Salaf (radbi-yAllaabu ‘anbum). 1t is therefore
obligatory upon the student of knowledge to adhere strictly to it and
memorise it under the guardianship of one of its teachers, because the
Qur.aan is memorised through being instructed by a qualified teacher.

It is regretful that one finds some of the students of knowledge do not
memorise the Qur.aan, nor do they seek proficiency in its reading, and
this is a great shortcoming in their approach. Because of this, I reiterate
that it is obligatory upon the students of knowledge to adhere strictly
to memorising the Qur.aan and act according to it and invite to it and
understand it according to the understanding of as-Salaf as-Saalib.

2. The Authentic Sunnah: This is the second of the two sources of the
Sharee’ah, and it is the expounder of the Noble Quraan. So, it is ob-
ligatory upon the student of knowledge to combine the two and strictly
adhere to them both. And it is also upon the student of knowledge to
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memorise the Sunnah, either by memorising the nusoos of the abhaa-
deeth or by studying the asaaneed and its mutoon, and differentiating
the sabeeh from the da’eef. Likewise, memorising the Sunnab is done
by protecting it and refuting the doubts of the innovators of the Sun-
nah.

So it is obligatory upon the student of knowledge to adhere strictly to
the Qur.aan and the authentic Sunnah, because they are for him like
two wings of a bird: if one of them becomes damaged then it is unable
to fly.

Because of this, do not adhere to the Sunnab and be neglectful of the
Qur.aan, nor adhere to the Quraan and be neglectful of the Sunnab,
because many of the students of knowledge devote their total attention
to the Sunnah and its exegeses and knowledge of its narrators and its
technical terms. However, if you were to ask him about a verse from the
Book of Allaah you will find him to be completely ignorant of it, and this
is a great mistake. Therefore it is imperative for the Qur.aan and the
Sunnah to be two wings for you O student of knowledge.

Here I would like to mention a third and very important matter, and that
is the statements of the scholars. Do not overlook and be neglectful of
the statements of the scholars, because the scholars are more firm and
steadfast than you in knowledge, since they possess knowledge of the
rules of the Sharee’ah and its principles; quite simply, that which you
do not possess.

It is therefore obligatory upon the student of knowledge to resort to the
Book of Allaah and the Sunnab of His Messenger (sal-Allaabu ‘alaybi

wa sallam) and make use of the statements of the scholars.

Resorting to the Book of Allaah is done by memorising it and reflect-
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ing over it and acting according to it, because Allaah (Subbaanabu wa
TIa’aala) says:
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A Book which We bave sent down to you, full of
blessings that they may ponder over its verses, and

that men of understanding may remember.3>
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That they may ponder over its verses.

So reflecting upon the verses will lead to an understanding of their
meanings.

Sy

And that men of understanding may remember.
And remembrance is acting in accordance to the Qur.aan.

This is the wisdom with which the Qur.aan has been revealed. Since
this is the case, then let us turn to it to reflect over and understand its
meanings, implementing that which it mentions, for certainly by Allaah,
there is the welfare of this world and the Hereafter in it, as Allaah (Sub-
haanabu wa Ta'aala) says:
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35 The Noble Quraan - Soorah Saad, Aayah 29.
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Then whoever follows My Guidance shall neither
go astray, nor fall into distress and misery. But
whosoever turns away from My Reminder verily,
Jor bim is a life of bardship, and We shall raise
bim up blind on the Day of Resurrection.>

Because of this, you will never find anyone more blessed with clear
thought, peace and tranquillity in his heart than the believer; even if he 2
is poor and destitute. Therefore, amongst the people the believer is the
one who is most full of happiness, and most peaceful and tranquil, and
the most blessed with clear thought. So read the statement of Allaah
(Subbaanabu wa Ta'aala):

9},,/ ’///// F e ;// - 27 5 e Rl - /
pusy )M u‘wﬁ)w
/}/a/ P }/,

Whoever works righteousness, whether male or fe-
male, while be is a true believer verily, to him We
will give a good life, and We shall pay them cer-
tainly a reward in proportion to the best of what
they used to do.’’

What is the good life?

The answer: The good life is the inner delight and peace of heart, such
that if one was in the worst of affairs, he would still be cheerful and at

36 The Noble Qur.aan - Soorah Taa-Haa, Aayahs 123-124.
37 The Noble Qur.aan - Soorah an-Nahl, Aayah 97.
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peace in his heart. The Prophet (sal-Allaabu ‘alaybi wa sallam) said:

Strange are the ways of a believer for there is good
in every affair of bis and this is not the case with
anyone else except in the case of a believer; for if
be bas an occasion to feel delight, he thanks (Al-
laab), thus there is good for bim in it, and if he
gets into trouble and shows resignation (and en-
dures it patiently), there is good for him in it.’8

If the kaafir was afflicted with adversity, would you find him to be pa-
tient?

The answer: No! Rather, he would be sad and find the world around
him has tightened. Quite possibly he may revert to committing suicide,
whilst on the other hand the believer is patient and finds the sweet taste
of patience and is cheerful and tranquil. As a result, his life discovers
good, and with that, he benefits as Allaah (Subbaanabu wa 1a’aala)
says:
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Verily, to bim We will give a good life.

That is, the good life is in having a contented heart and soul.

Some of the historians have spoken about the life of a/-Haafiz Ibn Hajar
(rabima-bullaab). He was a judge from amongst the judges of Egypt in

38 Sabeeh Muslim - The Book of Abstention.
39 The Noble Qur.aan - Soorah an-Nahl, Aayah 97.
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his time, and he would go to his place of work riding in a carriage being
pulled by horses or mules in a caravan. So one day, he passed by a Jewish
man who sold oil; and from the traits of one who sells oil is that his cloth-
ing would often be dirty, so the Jewish man approached the caravan and
halted it. And he said to al-Haafiz Ibn Hajar (rabima-bhullaab), “Verily
your Prophet used to say:

The world is a prison for a believer and a para-
dise for a non-believer.*"

You are a judge from amongst the judges of Egypt, and you are in this
caravan, in this ease and comfort, whilst I am in this affliction and

suffering!”

al-Haafiz Ibn Hajar (rabima-bullaab) said to him: “I am in that which
I am, of ease and comfort, in comparison to the ease and comfort of
Paradise, a prison. And as for you, with respect to the suffering which
you are in, according to the Fire of Hell, is Paradise.”

The Jewish man then said: “I testify, there is none truly worthy of wor-
ship except Allaab, and 1 testify that Mubammad is the Messenger of
Allaah.” And thus he accepted Islaam.

So a believer is in good fortune in whichever situation he finds himself
in, and he is the one who gains from this world and the Hereafter.

And the kaafir is in misfortune and is a loser in this world and the Here-
after.

40 Sabeeb Muslim - The Book of Abstention.
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Allaah (Subbaanabu wa Ta’aala) says:
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By al-Asr (the time). Verily! Man is in loss, Except
those who believe and do righteous good deeds,
and recommend one another to the truth, and rec-
ommend one another to patience.*!

Therefore, the kaafir and those having neglected the Religion of Allaah
and sought ease in their pleasure and comfort, will discover that even
if they built palaces and their worldly life prospered, certainly in reality
they are in hell. In response, some of the Salaf used to say: “If the kings
and the kings’ children knew that which we were in, they would quar-
rel with us over it with swords.”

As for the believers, then they are taking pleasure in the intimate dis-
course of Allaah and His remembrance, and are under the decree of
Allaah and His predestination. If they are subjected to any harm, they
are patient, and if they are subjected to any pleasure, they are thankful,
and they are amongst the most blessed in that which is possible. This is
quite opposite to the pleasure seekers of this world, for verily they are as
described by Allaah (Subbaanabu wa Ta’aala):
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If they are given part thereof, they are pleased,

41 The Noble Qur.aan - Soorah al-'Asr, Aayabs 1-3.
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but if they are not given thereof, behold! They are
enraged!*

As for resorting to the Sunnab of the Prophet (sal-Allaabu ‘alaybhi wa
sallam), then the Sunnab of the Messenger (sal-Allaabu ‘alaybi wa
sallam) is established and preserved before us, and all praise is for Al-
laah, even that which is fabricated concerning the Messenger of Allaah
(sal-Allaabu ‘alayhi wa sallam). Certainly, the people of knowledge
have explained his Sunnah, and have explained that which has been
fabricated concerning him, such that the Sunnab is clear and preserved,
and all praise is for Allaah. Further, one is able to gain access to it either
by referring to the books, if that is possible, or else by questioning the
people of knowledge.

However, if a person says: “How do you reconcile between what you
have said with regards to resorting to the Book of Allaah and the Sunnah
of His Messenger (sal-Allaabu ‘alaybi wa sallam), taking into account
that we find the people are adhering to the books compiled by the dif-
fering madhaahib and they say: ‘I belong to such and such a madbbab,’
And me, 1 belong to such and such a madhbab,’ As for me, well I belong
to such and such a madhhab?’ Such that you pass a religious verdict for
the man and say to him: ‘The Prophet (sal-Allaabu ‘alaybi wa sallam)
said such and such,” he will say: I am a Hanafee,” or, I am a Maalikee,’
or, 1am a Shaafi’ee,’ or, 1 am a Hanbalee,’ or the like?!”

The answer: That we say to them, we all say:

42 The Noble Qur.aan - Soorah at-Tawbah, Aayah 58.
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J
I testify, there is none truly worthy of worship ex-

cept Allaab alone, and I testify that Mubammad is
the Messenger of Allaab.

Then, what is the meaning of the testification that Muhammad is the
Messenger of Allaah?

The scholars have said its meaning is: Adhering to that which he has
commanded, and attesting to that which he has informed about, and
avoiding that which he has prohibited and deterred from, and not to
worship Allaah except according to what has been legislated.

So if one was to say: ‘I adbere to such and such a madbhab,” or, “I am
with such and such a madbhab,” then we say to him: “This is the saying
of the Messenger (sal-Allaabu ‘alayhi wa sallam), so do not contradict
it with the saying of anyone else!”

Even the scholars of the madhhabs have prohibited their pure and sheer
blind following, and they have said®3: “Whenever the truth is made clear;
then it is obligatory to resort to it.”

So we say to the one who is objecting concerning the madhhab of such
and such: “We both testify that Mubammad is the Messenger of Allaah,

43 Translator’s Note: I refer the reader to Appendix I, quoting from the book “The
Prophet’s Prayer Described” by the Noble Scholar and Mubaddith, Shaykb
Muhammad Naasirudden al-Albaanee (rabima-hullaab) on this subject.
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and this testification requires that we do not follow anyone except the
Messenger of Allaah (sal-Allaabu ‘alayhi wa sallam). This is the Sun-
nab before us, plain and clear.”

However, by this statement I do not mean that we should belittle the
importance of referring to the books of the jurists and the people of
knowledge. Rather, one should refer to their books to seek benefit and
understanding of the methods they applied in deriving the rulings from
their evidences; since this is not possible for the student of knowledge
to achieve except by referring to them.

Because of this, we find those people who do not study with the scholars
have a serious number of errors. This is because they begin contemplat-
ing to a lesser degree than that which is befitting to contemplate with,
such that they take Sabeeb al-Bukhaaree for example, and begin look-
ing up ahaadeeth. We know amongst the abaadeeth there are those
which are ‘aam and those which are mukbassas, whilst there are those
which are mutlaq and those which are muqayyad, and those which are
mansookh; however they have as yet to be guided to all this. Therefore,
without this knowledge they begin to stray in a very serious manner.

11. Verification and Firmness

From amongst the most important disciplines which are obligatory for
the student of knowledge to possess is verification; verification in trans-
mitting news and verification in passing judgement. So, if information
is transmitted, then it is imperative to verify its authenticity from the
one whom it is being transmitted. If it is authenticated, and a religious
verdict is issued, then quite possibly the information you have heard
may be based upon a principle which you are unaware of, leading you to
pass judgement that the religious verdict is a mistake; whilst in reality it
is not a mistake!
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So what is the remedy for such a situation?

The remedy is that you must call the one to whom this news is attributed
and say to him, “Such and such bas been transmitted on your authority,
is this correct?” Then, discuss the issue with him. It could be that your
disagreement and subsequent alienation of him was due to what you
heard, which was alarming because you do not know the reason for that
which has been transmitted.

Itis said: “If the reason is known, then there is no alarm.” So, it is imper-
ative to firstly verify the information and religious verdict, thereafter, call
the one from whom it is being transmitted and ask him: “Has this been
authenticated or not?” Then discuss it with him; either it will be that
he is upon the truth and that which is correct, so you turn to it, or that
which you are upon is the truth, so he will turn to it, inshaa.-Allaab.

There is a difference between thabaat and tathabbut, and they are two
words which are linguistically similar, yet differ in meaning.

As for thabaat, then it implies patience and perseverance and not to be-
come tired nor bored and not to take a little from each and every book,
nor take a little from each and every subject then leave it, as this harms
the student of knowledge by wasting away days without benefit.

For example, some students study the subject of nahoo; sometimes
they refer to the text of 239 then to @A) JB and then to
Ol P MI This is also the case with mustalah al-hadeeth; sometimes
they refer to Jid\ m and sometimes to @\ A 3\.143\ And this is also
the case with figh; sometimes they refer to &,‘““"“—h 313, sometimes to
d.éé!\ a.t.o.o at other times they refer to GMJ‘ and then to

Sl g5
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Such is the case with all the various topics and their books. Generally,
this does not assist in seeking knowledge, and even if it does, then all
that has been covered are (secondary) issues and not the principles.
Acquiring the (secondary) issues is similar to the one who catches a
locust - one after the other; however, that which is important to possess
is the qualities of ta.seel, rusookh and thabaat.

So have thabaat with regard to the books which you read or refer to,
and also thabaat with regard to the scholars from whom you seek
knowledge. Do not be like the one who goes to a different scholar every
week, nor one who goes to another scholar every month; but instead,
decide from which scholar you wish to seek knowledge, then, when you
have decided, make firm your decision. Do not be undecided and go to
different scholars every week or every month. There is no harm in you
taking a scholar for figh and continuing with him in this; another scholar
in nahoo and continuing with him in this; and yet another scholar in
‘aqeedah and tawheed and continuing with him in this. The important
thing is to continue and persevere, and not be undecided and drift from
one scholar to another. This is like the man who is a persistent divorcer;
whenever he marries a woman, he spends some days with her then di-
vorces her and then goes and finds another!

Also, tathabbut is an important matter because the transmitters some-
times have evil intentions. They deliberately transmit that which aims to
discredit the transmission; sometimes they do not have evil intentions,
but nevertheless, they understand a matter contrary to that which was
intended. Because of this, it is obligatory to seek tathabbut. So if the
chain of narration serves to verify that which is transmitted, you arrive
at a level of discussion with the one from whom it is being transmitted
before you pass judgement on the statement that it is a mistake or not.
This is because it may quite possibly become clear to you after the dis-
cussion that the truth is really with the one from whom the statement
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is transmitted.

In conclusion, if a statement is transmitted on the authority of such-and-
such, and you feel it is wrong, then adhere to the following three steps,
in order:

Firstly: Verify the authenticity of the narration;

Secondly: Look into the issue to ascertain the correct ruling; if it is cor-
rect, then support and uphold the position of the one from whom the
narration is transmitted. However, if you find it is wrong, then proceed
to step three;

Thirdly: Telephone the one from whom the narration is transmitted and
discuss the issue with him calmly and respectfully.

12. Taking Care to Understand the Qur.aan and the Sunnah

From among the matters which are important in seeking knowledge is
the issue of understanding, i.e. understanding that which was intended
by Allaah (Subbaanahu wa Ta’aala) and His Messenger (sal-Allaahu
‘alaybi wa sallam).

This is because many people have knowledge, but they do not have the
understanding. It is not enough just to memorise the Book of Allaah
and that which is easy from the Sunnah of the Messenger of Allaah (sal-
Allaabu ‘alaybi wa sallam) without understanding them. It is impera-
tive to understand that which was intended by Allaah (Subbaanahu wa
Ta’aala) and His Messenger (sal-Allaabu ‘alaybi wa sallam). What
greater failing is there than those who draw conclusions using evidences
from the Book of Allaah and the Sunnab of His Messenger (sal-Allaa-
bu ‘alaybi wa sallam), contrary to what was intended by Allaah (Sub-
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haanabu wa 1a’aala) and His Messenger (sal-Allaabu ‘alaybi wa sal-
lam), thereby leading them to deviation?

Here, I wish to make a very important point, and that is:

A mistake through lack of understanding can often be more dangerous
than a mistake through ignorance.

This is because the ignorant is he who makes mistakes based upon his
ignorance and knows he is ignorant, but nonetheless is learning.

Whilst he who misunderstands believes himself to be most learned
and correct; believing such-and-such is what Allaah (Subbaanabu wa
Ta'aala) and His Messenger (sal-Allaabu ‘alaybi wa sallam) have in-
tended. We offer a few examples here to clarify the importance of un-
derstanding:

Example One:

Allaah (Subbaanabu wa Ta’aala) says:
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And Daawood and Sulaymaan, when they gave
judgement in the case of the field in which the

sheep of certain people bad pastured at night and
We were witness to their judgement. And We made
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Sulaymaan to understand, and to each of them We
gave Hikmah and knowledge. And We subjected
the mountains and the birds to glorify Our Praises
along with Daawood. And it was We Who were the
doers.

Allaah (Subbaanabu wa Ta’aala) has, from the aspect of understand-
ing, preferred Sulaymaan (‘alaybis-salaam) over Daawood (‘alaybis-sa-
laam) in this particular case, as Allaah (Subbaanabu wa Ta’aala) says:
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And We made Sulaymaan to understand. >

However, there is no deficiency in the knowledge of Daawood (‘alaybis-
salaam), as Allaah (Subbaanabu wa Ta’aala) says:
Cro 22 s g -
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And to each of them We gave Hikmah and knowl-
edge.

Look at this aayabh where Allaah (Subbaanabu wa 1a’aala) has dis-
tinguished Sulaymaan (‘alaybis-salaam) with understanding and He
(Subbaanabu wa 1a’aala) has also distinguished Daawood (‘alaybis-
salaam), as He (Subbaanabu wa Ta'aala) says:
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44 The Noble Qur.aan - Soorah al-Anbiyaa., Aayahs 88-89.
45 The Noble Qur.aan - Soorah al-Anbiyaa., Aayah 89.
46 The Noble Qur.aan - Soorah al-Anbiyaa., Aayah 89.
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And We subjected the mountains and the birds to
glorify Our Praises along with Daawood."’

That is so both of them can be equal. So Allaah (Subbaanabu wa
Ta’aala) has mentioned that which both of them shared in wisdom and
knowledge, and then He (Subbaanabu wa Ta’'aala) mentioned that
which each is distinguished with over the other.

This demonstrates for us the importance of understanding, and that
knowledge is not everything.

Example Two:

Supposing you had two containers, one in which there was hot water
and the other in which there was very cold water. It was winter time, and
you wanted to take a ghus/ due to the janaabah. Some people would
say it is preferable to use the cold water because there is much hard-
ship in it; since the Messenger of Allaah (sal-Allaabu ‘alayhi wa sallam)
said:

Should I not suggest to you that by which Allaah

obliterates the sins and elevates the ranks (of

man)?'

They said: “Yes, Messenger of Allaah.” He said:

Performing the ablution thoroughly despite the
odds.

47 The Noble Qur.aan - Soorah al-Anbiyaa., Aayah 89.
48 Sabeeh Muslim, The Book of Purification.
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What this means is to perform the wudoo properly in the cold days.
So, if you performed wudoo with cold water, it is superior to perform-
ing wudoo with warm water which is naturally more appropriate to the
weather. So, the man passes a religious verdict that the use of cold water
is superior and has drawn this conclusion using the evidence from the
previous hadeeth.

So is the error in the knowledge or the understanding?

The answer: Certainly the error is in the understanding, because the
Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) said:

Performing the ablution thoroughly despite the
odds. ¥

And he (sal-Allaabu ‘alaybi wa sallam) did not say that you choose the
cold water for wudoo, so there is a difference between the two expres-
sions. If the second expression was reported in the hadeeth, we would
say yes, choose the cold water. However, he (sal-Allaabu ‘alayhi wa
sallam) said:

Performing the ablution thoroughly despite the
odds.

i.e. the use of cold water does not prevent one from performing wu-
doo.

Then, we say, does Allaah (Subbaanabu wa Ta’aala) intend ease for
His servants or does He (Subbaanabu wa Ta’aala) intend hardship for

49 Sabeeb Muslim, The Book of Purification.
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them?

The answer: The saying of Allaah (Subbaanabu wa Ta'aala):
Py VY A e
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Allaah intends for you ease, and He does not
want to make things difficult for you.>

And in the saying of the Prophet (sal-Allaabu ‘alaybi wa sallam):
Indeed, the religion is easy.

So I'say to the students of knowledge: certainly the issue of understand-
ing is an important issue, and it is upon us to understand what Allaah
has intended for His servants. Did He (Subbaanabu wa 1a’aala) intend
hardship for them in performing their acts of worship or did He intend
ease for them?

Certainly, there is no doubt that Allaah (Subbaanahu wa 1a’aala) in-
tended ease and not hardship for us.

And these are just some of the important disciplines which are ob-
ligatory for the student of knowledge to possess, thus influencing his
knowledge so that he becomes a competent example and such that he
becomes a caller to that which is good and a leader in the Religion of
Allaah (Subbaanabu wa Ta’aala). So, it is with patience and certainty
that one attains leadership in the Religion, as Allaah (Subbaanabu wa
Ta’aala) says:

50 The Noble Quraan - Soorah al-Bagarah, Aayah 185.
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And We made from among them, leaders, giving
guidance under Our command, when they were
patient and used to believe with certainty in Our
Aayaat.>!

51 The Noble Quraan - Soorah as-Sajdah, Aayah 24.
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Part Two

Means Which Assist in Acquiring Knowledge

The means which assist in acquiring knowledge are many; from amongst
them we mention (the following):

1. Taqua - Fear of Allaah and Devotion to Him
This is the Recommendation of Allaah conveyed to the early and later
generations amongst His servants, as Allaah (Subbaanabu wa Ta’aala)
says:

And verily, We have recommended to the people of
the Scripture before you, and to you that you fear
Allaab, and keep your duty to Him, But if you dis-
believe, then unto Allaab belongs all that is in the
beavens and all that is in the earth, and Allaab is
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Ever Rich, Worthy of all praise.!

And this is also the recommendation of the Messenger of Allaah (sal-
Allaabu ‘alaybi wa sallam) for his nation, as Abu Umaamah Sadaa ibn
Ajlaan al-Baahalee (radbi-yAllaabu ‘anbu) said:

“I heard the address of the Prophet (sal-Allaabu ‘alaybi wa sallam) on
the occasion of the Last Pilgrimage in the course of which he said:

Fear your Lord, observe the five (daily prayers),
Jast the month (of Ramadbaan); pay the zakaah
(poor due) and obey those in authority among you
(except when they order you to commit sin); you
will then enter the Paradise of your Lord.””*

When the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) used to
dispatch a detachment of Sahaabah he used to advise their leader to
fear Allaah, and those with him from amongst the Muslims, to do good.

And likewise, the Salaf continued to advise the people to fear Allaah in
their kbutbabs, their writings and their legacies at death.

‘Umar ibn al-Khattaab (radbi-yAllaabu ‘anbu) wrote to his son ‘Abdul-
laah: “Io proceed: Certainly I advise you to fear Allaab (Subbaanabu
wa Ta'aala), for be who fears Him, then He protects him, and he who
asks of Him, then He rewards him with it, and he who thanks Him, then
He increases him in it.”

1 The Noble Qur.aan - Soorah an-Nisaa., Aayah 131.
2 at-Tirmidhee, The Book of Jumu'ab.
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Likewise, Alee ibn Abee Taalib (radhi-yAllaabu ‘anbu) advised a man
saying: “I advise you to fear Allaah (Subbaanabu wa Ta’aala) Whom it
is inevitable you are to meet, and there is no limit for you without Him,
and He possesses this world and the Hereafter.”

And one of the pious people wrote to one of his Muslim brothers: “To
proceed: I advise you to fear Allaah Who will safeguard your inner-
most thoughts, and Who is a Watcher over your outward actions. So
appoint Allaah over all your affairs from the night and the day. So fear
Allaab according to His nearness to you and according to His Power
over you, and know that with His Sight you never leave His Sovereignty
for another or from His Dominion to another. And He will increase
your awareness and fear of Him and shall safeguard you.”

And the meaning of taqwa: That the servant assigns between himself
and that which he fears a safeguard which will protect him from it.

And the taqua of the servant of His Lord: That the servant assigns be-
tween himself and that which he is in awe of and reverence to, a safe-
guard which will protect him from His Anger and His Displeasure by
doing that which is in obedience to Him and avoiding that which is in
disobedience to Him.

And know that taquwa is often related to birr, so it is said birr and taqua
just as Allaah (Subbaanabu wa Ta'aala) says:
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Help you one another in al-Birr and at-Taqua.’

3 The Noble Quraan - Soorah al-Maa.idah, Aayab 2.

99




And sometimes it is mentioned singly; so if tagwa is coupled with birr,
then birr becomes the doing of that which has been obligated and
taqwa being leaving that which has been prohibited.

Ifit is singled out, then it encompasses the doing of that which has been
obligated and leaving that which has been prohibited; as Allaah (Sub-
haanabu wa Ta'aala) has mentioned in His Book that Jannah has been
prepared for the muttageen, so those who have taquwa are the people of
Paradise — may Allaah make us all from amongst them! Because of this, it
is obligatory upon the person to fear Allaah (Subbaanabu wa 1a’aala)
in obedience of His Commands and seeking His Reward and salvation
from His Punishment. Allaah (Subbaanabu wa 1a’aala) says:
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O you who believe! If you obey and fear Allaah, He
will grant you Furqaan (a criterion) and will expi-
ate for you your sins, and forgive you, and Allaah
is the Owner of the Great Bounty.*

Within this aayah are three very important points of benefit:

First Point of Benefit: Allaah (Subbaanabu wa Ta’aala) says:

/ /’} a}:.v

4 The Noble Qur.aan - Soorah al-Anfaal, Aayah 29.
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He will grant you Furqaan (a criterion).>

i.e. He will grant you that which will assist you in distinguishing the truth
from the falsehood, and the harmful from the beneficial. Included in this
category is knowledge which Allaah reveals to a person that which He
does not reveal to any other. So tagwa is a means to attaining increased
guidance, knowledge and memorisation; because of this, we quote the
following from Imaam ash-Shaafi'ee (rabima-hullaab):

‘I complained to Wakee’® about my poor memory;
So be advised me to abandon sins.
And be said: “Know that knowledge is light,
And the Light of Allaah is not bestowed upon the sinner.”

There is no doubt, the more a person increases in knowledge, naturally
he increases in learning and differentiating the truth from the falsehood,
and the harmful from the beneficial, and like this he reaches a level
whereby Allaah reveals understanding to him. This is because taqwa
is a means for strengthening understanding, and strong understanding
assists in increasing knowledge. So you see two men memorising an
aayah from the Book of Allaah; one of them can extract from it three
rulings, whilst the other is able to extract more than this, according to
that which Allaah has blessed him with in understanding.

So taqwa is a means for increasing knowledge; also included in this is
insight. Allaah has blessed the muttagee with insight with which he is
able to distinguish even amongst the people.

5 The Noble Qur.aan - Soorah al-Anfaal, Aayah 29.

6 Translator’s Note: Wakee’ ibn al-Jarraah who died in the year 196 A.H. was one of the
famous scholars of the Salaf, he was also the teacher of Imaam ash-Shaafi’ee.
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So, from simply seeing a person he is able to know whether he is honest
or dishonest, or pious or obscene, such that it is possible he is able to
judge a person whom he has not met and does not know anything about
him because of what Allaah has blessed him with in terms of insight.

Second Point of Benefit: Allaah (Subbaanabu wa 1a’aala) says:
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And will expiate for you your sins.’

Expiation of evil deeds is done by good actions, since good actions expi-
ate evil deeds, as the Prophet (sal-Allaabu ‘alaybi wa sallam) said:

Thefive daily prayers, and from one Jumu'ab prayer
to the next Jumu’ab prayer, and from fasting one
Ramadbaan to fasting the next Ramadhaan is an
expiation for that which occurs between them, so
long as the major sins are avoided.®

And the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) also said:
The performance of an ‘Umrab to the performance
of the next ‘Umrab is an expiation for that which

occurs between them.’

So the expiation is by good actions; this means that if a person fears Al-

7 The Noble Qur.aan - Soorab al-Anfaal, Aayah 29.
8 Sabeeh Muslim - The Book of Purification.

9 Sabeeh al-Bukhaaree - The Book of ‘Umrab;
Saheeh Muslim - The Book of Hajj.
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laah, Allaah will make it easy for him to do good actions with which he
can make expiation.

Third Point of Benefit: Allaah (Subbaanabu wa 1a’aala) says:
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And forgive you.

i.e. that Allaah will make easy the seeking of forgiveness and repentance,
for this is certainly a blessing of Allaah upon the servant.

2. Perseverance and Consistency in Seeking Knowledge

It should be pointed out to the student of knowledge that he must make
every effort in obtaining knowledge and be patient whilst doing so, and
to protect and preserve it once he has attained it. Certainly, knowledge is
not acquired with ease and comfort. So the seeker pursues all the paths
leading to knowledge and with that he is rewarded, as is confirmed in
an authentic narration that the Prophet (sal-Allaabu ‘alayhi wa sallam)
said:

Whoever treads a path in search of knowledge,

Allaab will make easy for bim the Path to Para-

dise.!l

The student of knowledge must persevere and exert himself, and stay
awake at night and pray to Allaah (Subbaanabu wa 1a’aala) to relieve

10 The Noble Qur.aan - Soorah al-Anfaal, Aayah 29.

11 Sabeeh al-Bukhaaree: Chapter - Knowledge precedes Speech and Action;
Sabeeb Muslim - The Book of Invitations;
Musnad Imaam Ahmad.
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him of all that preoccupies him from seeking knowledge.

There are well-known examples about the Salaf regarding perseverance
in seeking knowledge, such as that narrated on the authority of Ibn ‘Ab-
baas (radbi-yAllaabhu ‘anbu), who was asked about how knowledge is
attained. He said: “With a questioning tongue, an intelligent and wise
heart, and a healthy body.”

It is also narrated on his authority (radhi-yAllaabu ‘anbu) that he said:
‘A narration about a man reached me, so I went to bis house. I waited
at his door and the wind was blowing sand upon me. Upon answer-
ing the door be said: ‘O son of the uncle of the Messenger of Allaah,
what brings you bere? Had you sent for me [ would have come to you!”
So Ibn Abbaas (radbi-yAllaabu ‘anbu) said: “It is more befitting that 1
come to you, and so I asked him about the narration.”

Ibn ‘Abbaas (radbi-yAllaabu ‘anbu) was humble in seeking knowledge,
so Allaah raised his rank.

Like this, it is befitting for the student of knowledge to display immense
perseverance, such as that which is narrated regarding Imaam ash-
Shaafi'ee (rabima-hullaah), when he was a guest of Imaam Ahmad
one night. Supper was placed before him so Imaam ash-Shaafi’ee ate.
Afterwards, the two men departed to their sleeping quarters. Imaam
ash-Shaafi’ee remained awake thinking about extracting rulings from a
particular hadeeth; the saying of the Prophet (sal-Allaabu ‘alayhi wa
sallam):

0 Abu ‘Umayr! What did the nughayr do?'?

12 Saheeb al-Bukhaaree - The Book of Manners.
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Abu ‘Umayr had a small bird which he had named an-nughayr. So when
the bird died the young child grieved over it.

As is known, the Prophet (sal-Allaabu ‘alaybi wa sallam) responded
to him, just as he used to play and jest with the young children, he used
to speak to each and every individual according to that which was ap-
propriate to them.

So Imaam ash-Shaafi’ee continued the entire night in extracting rulings
from this hadeeth; and it has been said that he managed to extract more
than one thousand points of benefit. It was possible that he deduced
one point of benefit which prompted him to another hadeeth and like
this he continued until he finished, such that when the adbaan (call
to prayer) for Salaatul-Fajr was made, Imaam ash-Shaafi'ee (rabima-
hullaab) rose and did not make ablution, and then left for his house.
Imaam Ahmad praised him within his family, so they said to him: “O
Abu Abdullaah, how is it you praise this man who ate and drank and
then slept and did not stand the night in prayer, and then performed
Salaatul-Fajr without ablution?”

So Imaam Ahmad questioned Imaam ash-Shaafi'ee, who said: ‘As for
my having eaten until I had finished what was put before me, that
was because 1 had not found food which tasted better than the food
of Imaam Abmad, so 1 wanted to fill my belly with it. And as for my
not having stood the night in prayer, then the seeking of knowledge is
better than standing the night in prayer as I was busy pondering over
a hadeeth. And as for my having not made ablution for Salaatul-Fajr,
then 1 was already in a state of ablution from Salaatul-‘Ishaa.”

And this is also because he did not wish to inconvenience them for water
to renew his ablution.

105




In any case, perseverance in seeking knowledge is an important matter;
so we look at ourselves today, do we have such perseverance? No! As
for those who study under the education system, then when they fin-
ish their lessons perhaps they pass their time with things which do not
assist them in their studies. I offer an example, the like of which I hope
does not occur:

One of the students in a lesson answered rudely, so the teacher asked
him: “Why?”

And the student said: “Because I have given up hope of understanding
this subject, so I do not study it. However, 1 want to attain a certificate
in the subject.”

Why such loss of hope?

This is a major mistake. It is obligatory that we persevere until we reach
our goal.

As my Shaykh, the persevering ‘Abdur-Rahmaan as-Sa'dee (rabima-
bullaab) related to me about al-Kisaa.ee, who was the Imaam of the
people of Koofah in Arabic grammar. He sought knowledge in Arabic
grammar but was not able to achieve this. So one day, he saw an ant car-
rying some food for itself whilst climbing a wall. Each time it climbed up,
it fell; however, it persevered until it had rid itself of the difficulty and
finally scaled the wall. So al-Kisaa.ee said: “This ant persevered until it
reached its goal.” So he himself persevered until he became a scholar in
Arabic grammar.

Therefore, it is befitting for us, O students of knowledge, that we perse-

vere and we do not lose hope, for verily losing hope means shutting the
door to good. And it is befitting for us that we are not pessimistic, rather
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we are optimistic and that we turn ourselves to that which is good.

3. Memorising and Preserving

It is obligatory upon the student of knowledge to adhere to revise and
verify that which he learns, either by memorising it by heart or by writing
it, since man is only human and is liable to forget. If he does not adhere
to continuous revision and repetition of that which he learns, then this
will lead him to forget and ultimately lose what he has learnt.

It has been said:

‘Knowledge is a “bunting game” (which is sought),
and writing is the way to “catch” (attain) it.
So it is from foolishness to hunt a gazelle,
and thereafter leave it to perish.’

What is implied is that writing is the ideal method by which one gains
knowledge and it would be foolish to simply seek knowledge without
writing, as this knowledge will ultimately be lost.

From the ways which assist in memorising knowledge and verifying it,
is that the person follows the right path with the knowledge he has. As
Allaah (Subbaanabu wala ’aala) says:
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While as for those who accept guidance, He in-
creases their guidance, and bestows on them their

piety. 13

13 The Noble Qur.aan - Soorah Muhammad, Aayah 17.
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And He (Subbaanabu wa 1a’aala) says:
AR R
And Allaab increases in guidance those who walk
aright. 14

So, the more a person does an action according to his knowledge, Allaah
(Subbaanabu wa Ta’'aala) increases him in his ability to memorise and
understand, as He (Subbaanabu wa Ta’aala) says:
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He increases their guidance."

4. Accompanying the Scholars

It is obligatory upon the student of knowledge to seek assistance from
Allaah (Subbaanabu wa Ta’aala), then from the people of knowledge,
in addition to seeking assistance from that which the people of knowl-
edge have written in their books; Because confining oneself to reading
alone requires a lot of time, which is contrary to sitting with a scholar
who explains and sheds light upon matters for him.

I am not saying he will not attain knowledge except by taking from the
scholars, since a person is able to attain knowledge by reading and re-
searching; however, in most cases if he does not persevere day and night
and is not blessed with understanding, then he is liable to make many
mistakes, and because of this it is said:

14 The Noble Qur.aan - Soorah Maryam, Aayah 76.
15 The Noble Qur.aan - Soorah Muhammad, Aayah 17.
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‘One whose guide is bis book, then bis mistakes
are more prevalent than him being correct.’

Having said this, in reality this is not always the case.

However, the most exemplary way is to take knowledge from the schol-
ars. I also advise the student of knowledge not to “grab” from every
scholar, knowledge of the same subject. For example, to study figh with
more than one scholar, since the scholars differ in their techniques of
inference from the Quraan and the Sunnah, and they also differ in
their opinions. So assign yourself a scholar from whom you can take
knowledge in figh or balaaghah and the like, i.e. take knowledge in
one subject from one scholar. If the scholar has more than one field of
knowledge, then continue with him, for if you took knowledge of figh
for example from such-and-such and then such-and-such, and they dif-
fered in their opinions, what would be your position since you are still a
student?! Your position would be that of confusion and doubt! However,
your continuance with one scholar in a particular subject will lead to
peace of mind, inshaa.-Allaab.
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Chapter Three

Paths to acquiring knowledge
and mistakes against which precautions must be taken.

Within this chapter there are two parts:

Part One
Paths to Acquiring Knowledge

Part Two
Mistakes against which Precautions Must Be Taken
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Part One

Paths to Acquiring Knowledge

From that which is known is that if a person wanted to get to a place,
then it is imperative he knows the way to reach it, and if there are many
ways, then he will search for the shortest and easiest way. Because of
this, it is important for the student of knowledge to base his search for
knowledge on principles and not to beat around in the darkness (of
ignorance); for he who is not well-versed in the principles is prevented
from reaching his goal, as the poet says:

To proceed: Knowledge is a vast ocean,
(and) the seeker will never attain all of it.
However, in (learning) the principles there is
ease in attaining it
so take care and you will find a way.
Learn the rules and principles, since he who does
not is prevented from arriving at the goal.

So the principles are the knowledge, and the issues are the branches;
just like the foundation of the tree and its branches. If the branches
are not upon a firm foundation, they will wither and ultimately perish.
However, what are the principles? Are they the authentic proofs? Or are
they rules? Or are they both?
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The principles are the proofs from the Qur.aan and the Sunnahb and the
rules that are obtained by following and studying them. These are from
amongst the most important for the student of knowledge. For example,
“hardship gives way to ease,” and this is from the principles that are
extracted from the Quraan and the Sunnah.

In the Qur.aan, Allaah (Subbaanabu wa 1a’aala) says:
€ v s R O
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And He has not laid upon you in religion any

bardsbip.!

And from the Sunnah, the saying of the Messenger of Allaah (sal-Allaa-
hu ‘alaybi wa sallam) to ‘Imraan ibn Husayn:

Perform your prayer standing, and if you are un-
able to do so, then sitting down, and if you are un-
able to do so, then lying down on your side.’

And the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) also said:

If I bave ordered you to do something, then do
that which you are able to do.’

If a thousand different issues were put forward for you to pass judge-

1 The Noble Qur.aan - Soorah al-Hajj, Aayah 78.

2 Sabeeb al-Bukhaaree - The Book of Shortening the Prayer;
Saheeh Muslim - The Book of the Travellers Prayer and it’s Shortening.

3 Sabeeh al-Bukhaaree - The Book of Adherence (to Allaah and His Messenger);
Saheeh Muslim - The Book of Hajj.
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ment upon, then it is possible for you to do so based upon this principle.
However, if you did not have knowledge of this principle, and a couple
of issues were put forward to you, then they would all be a cause of dif-
ficulty for you.

So there are two ways to acquiring knowledge:

1. Referring to reliable books

That you take from reliable books, and particularly those which have
been written by scholars known for their knowledge and trustworthi-
ness, and sound ‘ageedab - being free from any form of innovations and
deviations. It is imperative that the person, in taking knowledge from
books, reaches the goal he set out for. However, in this there are two
obstacles:

The first obstacle: That the person requires a lot of time and tough en-
durance and great effort so that he reaches that which he is aiming for in
his search for knowledge. Often, many people do not give importance
to this obstacle, especially since they see they have wasted much time
without benefit. Therefore, laziness overcomes them and they become
exhausted and bored such that they are unable to attain that which they
set out for.

The second obstacle: That he who takes his knowledge simply from
books, then his knowledge is mostly weak. It is not built upon principles
or rules. As a result of this, we find he has many mistakes. This is because
he does not possess any principles or rules upon which he is able to
build the different aspects of knowledge which are found in the Qur:
aan and the Sunnah.

We find some people refer to a hadeeth which is not mentioned in the
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authentic books of hadeeth, and this manner is contrary to that which
is from the authentic principles dictated by the people of knowledge.
Then he takes this hadeeth and bases his ‘ageedah upon it. Without a
doubt this is a mistake, because the Qur.aan and the Sunnah have prin-
ciples upon which the different aspects of knowledge are based. Thus, it
is imperative to refer these different aspects of knowledge to principles;
so that if we find anything from them which is conflicting with these
principles, such that it is not possible to arrive at a consensus, then we
leave these different aspects of knowledge.

2. Referring to a reliable teacher

From the ways to acquiring knowledge is that you take from a teacher
who is reliable in his knowledge and religion, and this is the fastest and
most reliable manner for seeking knowledge. As with the first approach
the student is open to deviation while he does not know, either because
of his lack of understanding or inadequate knowledge or other than
these reasons.

As for the second approach, then here there is constructive discussion
whilst taking knowledge and refuting (doubts) with the teacher. With
this, many doors of understanding, verification and methods of safe-
guarding the authentic statements and refuting the weak statements,
are opened for the student. If the student was to combine the two ap-
proaches then this is more perfect and complete.

So, the student of knowledge begins with that which is important and
then moves on in order of importance. He starts with the short texts
of knowledge before moving onto the extended full-length texts. He
progresses from level to level, and does not progress to the next level
until he is fully versed in the preceding level, such that his progression
is sound and complete.
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Part Two

Mistakes against which Precautions Must Be Taken

There are mistakes which some of the students of knowledge fall into,
and amongst them are:

1. Jealousy and Envy

It is to dislike that which Allaah has blessed one of His servants with. It is
not just a desire for the cessation of that which Allaah has blessed other
than him with; rather it is absolute dislike of the person for that which
Allaah has blessed him with over and above someone else. And this is
jealousy and envy, irrespective of whether it is a desire for its cessation
or for it remaining whilst he dislikes him.

Just as has been affirmed by Shaykh al-Islaam Ibn Taymiyyah (rabima-
hullaab) who said: “Jealousy and envy is disliking a person for that
which Allaab bas blessed him with over and above others.”

Often jealousy will not leave the inner soul, meaning that it becomes

compulsive within the soul. However, it has been mentioned in a
hadeeth:
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If you become jealous, then do not intend it; and
if you become suspicious, then do not seek it out.!

Meaning, that it is obligatory upon a person, should he notice jealousy
in his heart for another, that he does not offend him with any statement
or action, for certainly that is from the practice of the Jews, about whom
Allaah (Subbaanabu wa Ta'aala) says:
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Or do they envy men for what Allaab bas given
them of His Bounty? Then We had already given
the family of Ibraabeem the Book and alHikmah
(asSunnabh), and conferred upon them a great
kingdom.?

Then the jealous one falls into many prohibitions:

Firstly: His disliking that which Allaah (Subbaanabu wa Ta’aala) has
decreed, for certainly, disliking that which Allaah (Subbaanabu wa
Ta’aala) has blessed someone with is to dislike that which Allaah has
decreed. This constitutes opposing the ruling of Allaah (Subbaanabu
wa la'aala).

1 Fath al-Baaree of al-Haafiz Ibn Hajar — Volume 10, Page 213;
at-Tamheed of Ibn ‘Abdul-Barr — Volume 6, Page 125;
al-Kabeer of at-Tabaraanee — Volume 3, Page 8258;
Kashf al-Khafaa. of ‘al-Ajaloonee — Volume 1, Page 104;
Tafseer al-Qur.aan al-Adtheem of Ibn Katheer — Volume 4, Page 191.

2 The Noble Qur.aan - Soorab an-Nisaa., Aayah 4.
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Secondly: Jealousy devours the good deeds, just as fire devours wood;
for in most cases the jealous one is prepared for his victim with mention
of that which he dislikes by frightening the people away from the victim,
and putting him down in that which he is able. And this is from amongst
the major sins which could possibly outweigh one’s good deeds.

Thirdly: That which settles in the heart of the jealous one, in the form
of grief and the burning “fire” which devours him, such that each time
Allaah bestows a blessing upon his victim, he becomes distressed and
his chest tightens. He observes this person, and in all that Allaah has
blessed him with, he is saddened and distressed and the world around
him tightens.

Fourthly: Certainly in jealousy there is a likening to the Jews, and that
which is known is that he who involves himself in a practice of the dis-
believers becomes one of them in this act, as the Prophet (sal-Allaabu
‘alaybi wa sallam) said:

Whoever resembles a people (nation); then be is
(considered to be) from amongst them.’

3 Musnad of Imaam Ahmad — Volume 5, Page 5;
Abu Daawood — The Book of Clothing;
al-Musannaj of Ibn Abee Shaybah — Volume 5, Page 313;
Mujamma’uz-Zawaa.id of al-Haythamee — Volume 10, Page 271;
at-Tamheed of Ibn ‘Abdul-Barr — Volume 6, Page 80
Majmoo’ al-Fataawa of Ibn Taymiyyah — Volume 5, Page 331, where it mentions: Its
isnaad is good.
Fat.h al-Baaree of al-Haafiz Ibn Hajar — Volume 6, Page 97,
al-Jaami’ as-Sagheer of as-Suyootee — Volume 1, Page 590;
Ahmad Shaakir has authenticated the hadeeth in al-Musnad, number 5114.
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Fifthly: Jealousy conflicts with the completeness of eemaan, as the
Prophet (sal-Allaabu ‘alayhi wa sallam) has said:

None of you truly believes until be wishes for bis
brother what he wishes for himself.*

This means that you dislike for the cessation of a blessing of Allaah upon
another, and if you do not dislike this then you do not love for your
brother that which you love for yourself, and this conflicts with the com-
pleteness of eemaan.

Sixthly: Jealousy results in the turning away of the servant from asking
Allaah (Subbaanabu wa 1o’ aala) of His Favours; so you find him always
concerned with the blessing which Allaah has bestowed upon other
than him, and subsequenty, he fails to ask Allaah of His Favours, as He
(Subbaanabu wa Ta'aala) said:
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And wish not for the things in which Allaab has
made some of you to excel others. For men there
is reward for what they bhave earned, for women
there is reward for what they bave earned, and
ask Allaab of His Bounty.>

4 Sabeeb al-Bukhaaree - The Book of Eemaan.
5 The Noble Qur.aan - Soorah an-Nisaa., Aayah 32.
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Seventhly: Jealousy leads to contempt of the blessing of Allaah upon
him. Meaning, that the jealous one sees he is not in any blessing, and
the victim is in a blessing greater than him, and as a result, despises the
blessing of Allaah upon himself and does not turn to express gratitude,
but instead becomes neglectful.

Eighthly: Jealousy is an ugly characteristic. The jealous one observes the
blessings of Allaah upon someone from amongst his group, then he at-
tempts, with all he is able to muster, to interfere amongst the people
and the victim by putting him down in that which he is able. He does
this by scorning at that which the victim attempts in doing good as well
as other things.

Ninthly: That the jealous one, when he becomes jealous of his victim,
often resorts to attacking him; in this case, his victim will take from his
good deeds on the Day of Judgement, and if there are no good deeds
remaining, the jealous one will take from the evil deeds of the victim,
such that he will finally be hurled into the hellfire.

Summary: Certainly jealousy is an ugly characteristic, and sadly it is more
prevalent amongst the scholars and the students of knowledge, and
amongst the merchants too. Indeed, anyone who has a trade, then his
opponent is jealous of him. However, it is more predominant amongst
the scholars and the students of knowledge. This is sad, particularly
since it is more appropriate and befitting for the people of knowledge to
be the furthest from jealousy and the nearest to the perfection of good
morals and ethics.

My dear brother, if you see that Allaah has blessed one of his servants

with something, then strive hard to be like him. Do not dislike him
whom Allaah has blessed with something, rather say:
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O Allaab increase for bim from your favours and
grant me better than bim.

And jealousy does not change a thing from the state of the victim; how-
ever, as we have just mentioned in these causes of corruption and evil
and the nine dangers listed, hopefully, he who reflects over them will
find much to ponder over, and Allaah is the One from Whom assistance
is sought.

2. Passing a Religious Verdict without Sound Knowledge

Passing religious verdicts is a great rank; with it, one who is qualified is
able to deal with issues that are uncertain for the general public in mat-
ters of their religion, that which guides them to the Straight Path. Since
this is such a great rank, no-one should put themselves forward for it un-
less they are qualified to do so. Therefore, it is obligatory for the servants
of Allaah to fear Him and not speak except upon sound knowledge.

Know that He is the Creator and all matters are at His disposal. So there
is no creator except Allaah; there is no planner for the creation except
Allaah, and there is no law for the creation except the Law of Allaah. So
it is He Who obligates and prohibits things, just as He is the One Who
permits things. Allaah has rebuked those who make things halaal and
haraam based upon their whims and desires as He (Subbaanabu wa
Ta’aala) says:
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Say: “Tell me, what provision Allaah bas sent down
to you! And you bhave made of it lawful and un-
lawful.” Say: “Has Allaab permitted you, or do
you invent a lie against Allaah?” And what think
those who invent lies against Allaah, on the Day of
Resurrection?

As He (Subbaanabu wa 1a’aala) also says:
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And say not concerning that which your tongues
put forth falsely: “This is lawful and this is forbid-
den,” so as to invent lies against Allaah. Verily,
those who invent lies against Allaab will never
prosper. A passing brief enjoyment, but they will
bave a painful torment.’

C

6 The Noble Qur.aan - Soorah Yoonus, Aayahs 59-60.
7 The Noble Qur.aan - Soorab an-Nahl, Aayabs 116-117.
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Certainly from amongst the greatest sins is for a person to say something
is halaal or haraam while he does not know Allaah’s (Subbaanabu wa
Ta’aala) Judgement upon it. Or he says something is waajib while he
does not know that Allaah has made it waajib, or he says something
is ghayr waajib while he does not know that Allaah has made it ghayr
waayib. Certainly, these are serious offences and ill-manners towards
Allaah (Subbaanabu wa Ta'aala).

How is it O servant of Allaah, that you know the judgement is for Allaah
alone and you put yourself forward before Him and say about His Reli-
gion and His Law that which you do not know? Allaah has linked such a
statement without knowledge to shirk (associating partners with Him),
as He (Subbaanabu wa Ta'aala) says:
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Say: “The things that my Lord bas indeed forbid-
den are al-Fawaabhish (great evil sins) whether
committed openly or secretly, sins, unrighteous op-
pression, joining partners with Allaab for which
He has given no authority, and saying things about
Allaab of which you bave no knowledge.”

R \(\

Many amongst the general Muslims pass religious verdicts about that
which they do not know. So you find them saying such-and-such is ha-
laal or haraam, or waajib or ghayr waajib, while they know absolutely
nothing about it!

8 The Noble Qur.aan - Soorab al-Araaf, Aayah 33.
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Do they not know that Allaah (Subbaanabu wa 1a’aala) is going to
question them about that which they have said, on the Day of Judge-
ment?

Do they not know if they misguide someone by making something ha-
laal while Allaah has made it haraam, or making something haraam
while Allaah has made it halaal, that they draw themselves to his sins
and upon them is the burden of that which he does, and that is as a
result of what they passed as a religious verdict for him?

There are some who commit yet another offence. If they see someone
who wants to seek the judgement of a scholar, they say to him there is
no need to seek the judgement of a scholar, since the matter is quite
clear that it is haraam, while in actual fact it is halaal (or vice versa).

So he makes haraam that which Allaah has made halaal, or he says to
him this is waajib and obligates upon him that which Allaah has not
obligated, or he says this is ghayr waajib, while it is waajib; thereby
relieving him of that which Allaah has obligated upon him, or he says
this is halaal when in actual fact it is haraam.

His offence is against the Law of Allaah and deception against his Muslim
brother since he has passed a religious verdict without sound knowl-
edge.

Have you seen when someone asks you directions to a place, and you
say the way is from here while in actual fact you do not know; will the
people not consider this to be deception on your part? Then how do
you speak about the way to Jannah which is the Law Allaah has revealed
while you know nothing about it?!

And certainly some of the teachers are but small fish compared to the
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scholars, since they fall into that which the general Muslim has fallen
into by way of audacity in matters of making something halaal and
haraam, or waajib and the like. So they talk about that which they do
not know, and they generalise the Sharee’ab and categorise it, while
they are amongst the most ignorant people with regard to the Judge-
ment of Allaah. If you were to hear one of them speak, it is as if revela-
tion were descending upon him in that which he is saying with absolute
authority and lack of caution. Is it not possible for him to say: I do not
know, with the fact that lack of knowledge is one of his true and con-
firmed attributes? However, he insists, based upon his ignorance, that
he is knowledgeable. So as a result he harms the general Muslims, be-
cause perhaps the people have trust in what he is saying and are being
deceived by him.

If only these people confined themselves to that which is of real concern
to them. Instead, you see them ascribing to Islaam that which they do
not know, and then saying Islaam says such-and-such, and views such-
and-such. This is not permissible, except for that which the speaker
knows is from the Religion of Islaam. There is no cure for this except by
knowing and understanding the Book of Allaah and the Sunnab of His
Messenger (sal-Allaabu ‘alaybi wa sallam) and the consensus of the
Muslims upon it.

Certainly, some of the people, because of their audacity, lack of piety,
modesty and their lack of fear of Allaah, say regarding something which
is clearly haraam, “I do not think it is haraam,” or regarding something
which is clearly waajib, “I do not think it is waajib.” This is either as a
result of their ignorance about it; their stubbornness and obstinacy; or
causing doubt for the servant of Allaah regarding the Religion of Allaah.

O brothers, certainly it is from common sense and eemaan and from
the fear of Allaah that a man says regarding that which he does not know
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— “I bave no knowledge,” or “I do not know,” or ‘Ask other than me,”
for certainly this is from the completeness of common sense. This is
because if the people saw him to be certain, they would have trust in
him. Also, he knows his own limits, thereby humbling himself by stating
he does not know.

Certainly, this is from the completeness of eemaan in Allaah and fear of
Him, that he does not put himself forward before his Lord and does not
say about Him nor His Religion that which he does not know.

The Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) was the most
knowledgeable of all creation regarding the Religion of Allaah, and he
used to be questioned regarding that which was not revealed upon him
in the form of wabee; so he used to wait until revelation was revealed to
him, then Allaah (Subbaanabu wa 1a’aala) would reply regarding that
which His Messenger was questioned about:
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They ask you what is lawful for them. Say: “Law-
ful unto you are at-Tayyibaat (all Halaal foods).”

And He (Subbaanabu wa 1a’aala) says:
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And they ask you about Dhul-Qarnayn. Say: “I
shall recite to you something of bis story.”"

9 The Noble Qur.aan - Soorab al-Maa.idah, Aayah 4.
10 The Noble Qur.aan - Soorah al-Maa.idah, Aayab 4.
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And He (Subbaanabu wa 1a’aala) says:
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They ask you about the Hour: “When will be its ap-
pointed time?” Say: “The knowledge thereof is with
my Lord. None can reveal its time but He.”'!

It used to be that the Sahaabah, when presented with an issue about
which they did not know the Judgement of Allaah, they used to be afraid,
and chose to abstain from passing their own judgement.

So we have Abu Bakar as-Siddeeq (radhi-yAllaabu ‘anbu) who said:
“Which sky will shade me? And which land will harbour me if  were to
speak about the Book of Allaah without sound knowledge?”

And we have 'Umar ibn al-Khattaab (radbi-yAllaabu ‘anbu), when an
incident occurred, he gathered together the Sahaabah and began con-
sulting them regarding it.

Ibn Seereen said: “There was none more afraid regarding that which
he did not know than Abu Bakar, and there was none after Abu Bakar
more afraid regarding that which he did not know than "Umar ibn
al-Khattaab.”

Ibn Mas’ood (radhi-yAllaabu ‘anbu) said: “O people! Anyone who is
questioned about that which be bas knowledge of then let him speak,
and anyone who does not have knowledge then be should say, ‘Allaah

11 The Noble Qur.aan - Soorab al-Araaf, Aayah 187.

126



knows best,” for certainly from bhaving knowledge is to say, ‘Allaab
knows best” regarding that which you do not know.”

Ash-Sha’bee was questioned about an issue and he said: “I am not well-
versed in it.”

So his companions said to him: “We have become shy for you.”

So he said: “But the angels did not become shy when it was said:

E o e s
AR
We bhave no knowledge except what you have
taught us.”'?

And there are many examples of passing religious verdicts without sound
knowledge, and amongst them are:

If a sick person’s clothing became impure and it was not possible for
him to purify it, then a religious verdict is passed that he should not of-
fer his prayers until he purifies his clothing. And this religious verdict is
a lie and an error. Rather, if he is unable to purify them, the sick person
should offer his prayers despite his clothing and body being impure,
because Allaah (Subbaanabu wa Ta’aala) says:
AR
So keep your duty to Allaab and fear Him as
much as you can.'

12 The Noble Qur.aan - Soorah al-Baqarah, Aayab 32.
13 The Noble Qur.aan - Soorah at-Taghaabun, Aayah 16.
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So the sick person offers his prayers according to his condition and his
ability to do so. He prays standing, and if he is unable to do so, then
sitting, and if he is unable to do so, then upon his side (lying down),
nodding with his head if he is able to do so. If he is unable to do so, then
some of the people of knowledge permit the blinking of the eyes, and
if he is unable to blink with his eyes, and if he is sane, then he should
make the intention for the act in his heart and must make the statement
with his tongue.

For example, he says: Allaabu-Akbar, then he recites Soorah al-Faatihah
and another Soorah. Then he says: Allaabu-Akbar, and makes the inten-
tion he is bowing down. Then he says: Sami’a Allaabu li-man Hami-
dabu, then he makes the intention he has risen from the bowing down
position. Then he says likewise in the prostration and the rest of the acts
of the prayer. He makes the intention for that act which he is unable to
do, so he makes the intention in his heart, and he should not delay the
prayer from its time.

Because of the grave error in the aforementioned religious verdict, some
Muslims die while not having prayed! And if they knew that a sick person
can pray in any condition, they would have died having prayed!

Just like this issue, and many which are similar to it, it is obligatory upon
the general Muslims to take religious verdicts from the people of knowl-
edge. By this, they will know the Judgement of Allaah (Subbaanabu
wa 1a’aala), and they will not say regarding the Religion of Allaah that
which they do not know.

3. Pride

The Prophet (sal-Allaabu ‘alaybi wa sallam) has explained this in a
most clear and complete explanation, as he (sal-Allaabu ‘alayhi wa sal-
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lam) said:

Pride is ridiculing the truth (out of self-conceit)
and contempt for the people.'

To be arrogant about the truth is to reject the truth, and to deny the peo-
ple their right is to be in contempt of them. From pride and arrogance
is refuting your teacher and being rude and ill-mannered towards him.
Also, abstaining from one from whom benefit can be sought is from
pride and arrogance.

Sadly, this befalls some of the students of knowledge. If someone in-
forms them of something they do not have knowledge of, they abstain
from it and do not accept it. Negligence of an action about which one
has knowledge is an announcement of refusal and denial. We ask Allaah
to improve our affairs.

Regarding this, it has been said:
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And the meaning of the verse: It is not possible for the proud youth
to gain knowledge because knowledge is not sought with pride. So his
pride is his enemy; just like the flood (of water) is unable to overcome
high ground, thereby not allowing the water to settle upon it. Similarly,
knowledge does not settle with pride and haughtiness, quite possibly
one is deprived of knowledge because of this very reason.

14 Sabeeb Muslim - The Book of Eemaan.
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4. Being Partial to a Particular Madbhab and Opinion

It is obligatory for the student of knowledge to abandon the following:

Sectarianism and hizbiyyah, such that you join allegiance, and keep
clear of something according to a particular sect or party. This, without
a doubt, is contrary to the methodology of the Salaf. The Salaf were
not parties, rather they were one party, adhering to the saying of Allaah
(Subbaanabu wa Ta’aala):
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It is He Who bas named you Muslims before.>

So there is no hizbiyyah, diversity, loyalty, or hostility, only according to
that which is mentioned in the Qur.aan and the Sunnah. For example,
from amongst the people there are those who seek hizbiyyah of particu-
lar groups and establish their methodology based upon evidence which
can either be proof against them or proof for them. They misguide those
who are upon other than their way, even though they were closer to the
truth than them. They adopt a principle: ‘Anyone who is not with me,
then he is against me.” This is a repulsive principle, because there is a
mid-point between being for you or against you, and if he is against you
in truth, then he is in actual fact with you, because the Prophet (sa/-
Allaabu ‘alaybi wa sallam) said:

Help your brother whether be is an oppressor or
the oppressed. 10

15 The Noble Qur.aan - Soorah al-Hajj, Aayah 78.

16 Saheeh al-Bukhaaree - The Book of Mathaalim (oppressions);
Saheeb Muslim - The Book of Kindness and Family Ties.
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Assisting the oppressor is to prevent him from causing oppression.

Therefore, when hizbiyyah began appearing amongst the Muslims and
the paths became diversified and the Ummah became divided, some of
them began misguiding the others and began “eating the flesh of their
dead brother” as they were afflicted by failure, as Allaah (Subbaanabu
wa Ta’aala) says:
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And do not dispute lest you lose courage and
your strength depart.'’

Due to this, we find some students of knowledge study with a particular
Shaykh. They stand by their Shaykh in truth and falsehood and show
hostility to other than him, considering them to be misguided and inno-
vators. They consider their Shaykh a scholar of reform and anyone other
than him to be either ignorant or corrupt. And this is a great mistake;
instead it is obligatory to take from whoever’s speech conforms to the
Qur.aan and the Sunnab and the sayings of the Sahaabah of the Mes-
senger of Allaah (sal-Allaabu ‘alaybi wa sallam).

5. Putting Oneself Forward Before Being Suitably Qualified

From that which is obligatory for precaution to be taken against, is the
student of knowledge putting himself forward before being suitably
qualified; for if he was to do so, then this would indicate the following:

Firstly: His having a high opinion of himself; that he has put himself
forward, thus regarding himself as something of an authority amongst

17 The Noble Qur.aan - Soorah al-Anfaal, Aayah 46.
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the distinguished;

Secondly: This would be indicative of his lack of understanding and
knowledge of issues. Because if he has put himself forward, it is possible
he has fallen into something which is not possible for him to be free of,
therefore when the people see such a person, they refute him in issues
so as to highlight his faults;

Thirdly: Certainly, if he has put himself forward before being suitably
qualified, then it is certain he is speaking about the Qur.aan and the
Sunnah that which he does not know. In most cases, he whose intention
is this does not care and therefore responds to all he is questioned about
and as a result he is hazardous with his speech at the expense of the Qur:
aan and the Sunnab.

Fourthly: Certainly, if a person has put himself forward, then in most
cases he does not accept the truth. Because in his foolishness, he as-
sumes that if he were to succumb to other than him, even though they
were upon the truth, this would be evidence that he is not a scholar.

6. Evil Suspicion

It is obligatory upon the student of knowledge to take precaution against
evil suspicion about another. For example his saying, “He does not give
in charity except to show-off.” Or, “The student does not pose this ques-
tion except seeking to show-off so that it is known he is a student with
understanding.”

It was the habit of the munaafiqoon, that when an almsgiver came for-
ward to offer a large amount of charity, they would say: “Hypocrite!” and
if he was to offer a small amount of charity, they would say: ‘Allaab is
not in need of this charity,” and Allaah (Subbaanabu wa Ta’aala) has
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said regarding them:
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Those who defame such of the believers who give
charity voluntarily, and those who could not find
to give charity except what is available to them,
so they mock at them, Allaab will throw back their
mockery on them, and they shall have a painful

torment. 1

So be careful of falling into evil suspicion about someone who appears
upright. There is no difference in having evil suspicion about your teach-
er or your friend, since that which is obligatory is to offer a kind thought
to one who is evidently upright. As for he who is evidently not upright,
then there is no harm in having evil suspicion about him in your heart.
However, it is upon you to confirm this until this false impression is
removed from your heart. This is because some people often have evil
suspicion about someone based upon a false impression which has no
basis.

So if you have evil suspicion about someone regardless of whether it is
a student of knowledge or not, then it is obligatory upon you to verify
whether there is clear evidence which permits you to harbour such evil
suspicion. If there is, then there is no harm in this. However, if it is a
totally false impression, then this is not permissible towards a Muslim
whose uprightness is evident, since Allaah (Subbaanabu wa Ta'aala)

18 The Noble Quraan - Soorah at-Tawbah, Aayah 79.
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says:
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0 you who believe! Avoid much suspicions.?”

Allaah (Subbaanabu wa Ta’aala) did not say all suspicion, because
some suspicion has a basis and is acceptable:

[
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Indeed some suspicions are sin.”0

As for suspicion which causes hostility towards someone, then there is
no doubt it is a sin. The same is the case for suspicion which has no
basis. However if there is a basis, then there is no harm for you to have
evil suspicion.

It is imperative for the person to assume a level that befits him, and not
compromise it with corruption and evil. Rather, he should be wary of
these mistakes which have been mentioned. This is because the student
of knowledge has had honour conferred upon him by Allaah through
knowledge, and has thus made him a model and example, such that Al-
laah has commanded the turning of the affairs of the people in matters
of difficulty to the scholars, as He (Subbaanabu wa 1a’aala) says:
}/,/ /,}} > v (’/ é\e S s

So ask the Abl adh-Dhikr (people of the knowledge)

19 The Noble Qur.aan - Soorah al-Hujuraat, Aayah 12.
20 The Noble Quraan - Soorah al-Hujuraat, Aayah 12.
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if you do not know.*!

And He (Subbaanabu wa 1a’aala) says:
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When there comes to them some matter touching
safety or fear, they make it known, if only they had
referred it to the Messenger or to those charged
with authority among them, the proper investiga-
tors would have understood it from them.

So that which is evident O student of knowledge, is that you are re-
spected. Therefore, do not lower yourself to a demeaning level; rather
be like that which is befitting for you to be.

21 The Noble Quraan - Soorah al-Anbiyaa., Aayah 7.
22 The Noble Quraan - Soorah an-Nisaa., Aayah 83.
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Chapter Four
Recommended Books for Students of Knowledge

and Islaamic Rulings related to Seeking Knowledge
and Points of Benefit.

Within this chapter there are three parts:

Part One

Recommended Books for Students of Knowledge

Part Two
Islaamic Rulings related to Seeking Knowledge

Part Three

Points of Benefit
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Part One

Recommended Books for Students of Knowledge

Before beginning this chapter, it is imperative to point out some impor-
tant issues for the student of knowledge, and these are:

1. How to conduct yourself with a book

Firstly - Knowing its subject: It is imperative to know the subject of the
book so that you can derive benefit from it.

Secondly - Knowing its technical terminology: Knowing the terminol-
ogy will assist you in saving a lot of time. This is what the scholars do in
the introduction of their books. For example we know if the author of
! ot & }b» was (0 say «ké 34 he means that which is agreed
upon in authenticity by Imaam al-Bukhaaree and Imaam Muslim.
However, the author of «@m—“» differs in this matter; so if he says
ks dn..a» he means that which is agreed upon in authenticity by Im-
aam Ahmad, Imaam al-Bukhaaree and Imaam Muslim

The same is the case with the books of figh where they differentiate
between «OLA\}IS‘» «U\.G?}“» «O‘)}}d‘» and «OYL&?‘)}\»
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As for «0l 3" 3%, then this is according to Imaam Ahmad, and «Olge 3
is according to the major scholars from his adherents, and
«022\.355-}2\» wavers between <<O;ﬂ}.35\>>, and «o‘ﬁ}%)\» is more general than
all of these.

Like this, he needs to know for example if the author says st=b or
MHE . S0 if he said <Lt he means amongst the Ummah, and if he
said {6 » he means amoﬁgst }he three Imaams, as is the terminol-
ogy used by the author of «¢ 358%; a book dealing with the figh of the
Hanbalee madbbab. Similarly, the rest of the authors of the other mad-
haahib; each one has his own terminology, so it is imperative to know
the terminology of the author.

Thirdly - Knowing its style and expressions: You find if you were to read
a book for the first time, especially if it is a book of Islaamic knowledge,
it may offer you expressions which require you to carefully consider and
think about each meaning. So if you were to read the book a few times,
you would understand it sufficiently, such that it would be as if you had
written it.

There is a matter which is external to the issue of your conduct with a
book and that is making beneficial notes in it, either in the margins or in
the footnotes. It is important the student of knowledge takes advantage
of the opportunity to do this. If you come across an issue that requires
explanation, evidence or justification, and you fear you may forget it,
then you must make a note of it either in the margin, which is either on
the right or the left of the page or in the footnote, which is at the bottom
of the page.

There is much which slips by a person, such as these points of benefit.
However, if you were to have made a note of it, it would not have taken
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a minute to do, and then if you were to refer to it at a later time, it would
remind you. So it is imperative for the student of knowledge to pay at-
tention to this, especially with the books of figh. You may pass by an
issue in some books which mention its ruling; however, you then may
come to a standstill because of a problem. If you were to refer to the
books which are broader in scope than this particular book which is
before you, you will find a statement which makes the issue clearer. You
should then make a note of this statement as you may wish to refer to it
at another time if necessary, without having to refer to the original book
from which you had taken note. You will find this is something that will
save you much time.

2. Reading books is of two types

Firstly - Planned and comprehensive reading. It is imperative for the per-
son to contemplate and be patient over what he reads.

Secondly - Browsing and reading the book with speed. This does not
in itself attain comprehensive and planned reading as it did in the first

type.

The ideal way to read a book is to think and reflect on the meanings
of the words and to seek assistance from those who understand from
the people of knowledge. No doubt, in this regard, the most deserving
of books is the Book of Allaah. So you must be patient and persevere,
since no-one has been given anything as good and encompassing as pa-
tience.

3. Collecting books

It is befitting for the student of knowledge to adhere to collecting books.
However, you must begin with the important then move along in order
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of importance. If you are not in a financial position to do so, then it is
neither good nor wise to buy many books which will force you at some
stage to forfeit their value. This is ill-minded purchasing. If you cannot
afford to buy books, then it is possible for you to borrow from any li-
brary.

4. Adhering to the important books

It is obligatory upon the student of knowledge to adhere more to the
major books of the past, instead of those written recently. This is because
some authors of today do not possess firm and well-rooted knowledge.
Asaresult, if you read that which they write you will find it is shallow and
superficial. They may transmit something in their own words distorting
it into a long expression and rendering it absolute rubbish! So it is upon
you to adhere to the major books of the Salaf, for certainly they are bet-
ter and more blessed by far than the books of the successors.

In most cases the books of the later modern authors have little mean-
ing and much wording and expression; you read a complete page and
it is possible for you to summarise it in a line or two! However, with the
books of the Salaf you will find them effortless to read, resilient, easy
and satisfying. You will not find one word except that it has a purpose
and meaning.

Amongst the most highly regarded and important books which are ob-
ligatory upon the student of knowledge to adhere to are the books of
Shaykh al-Islaam Tbn Taymiyyah and his student Ibn al-Qayyim (rahima-
humAllaab).

From that which is known is that the books of Ibn al-Qayyim are much

easier to read and understand whilst those of Shaykh al-Islaam Ibn
Taymiyyah are very high powered because of his more abundant knowl-
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edge and brilliance of mind. Despite being his foremost student, Ibn
al-Qayyim was not a copy of Ibn Taymiyyah, rather, Ibn al-Qayyim was
independent in his own right: if he saw his Shaykh differed with that
which he felt was correct he would speak up.

Thus, he made clear his differing in opinion, and therefore he (rabima-
hullaahb) is a distinct individual of independent thought. However, there
is no surprise when he agrees with his Shaykh (rabima-bullaab) in that
which he saw as true and correct. Whilst there is no doubt if you care-
fully contemplate the general opinions of Shaykh al-Islaam you will find
they are correct, and this is an issue that one who reflects on both their
books will come to know of.

5. Categorising books

Books are divided into three categories:

First category: Good books;

Second category: Evil/corrupt books;

Third category: Books that are neither good nor evil.

So adhere to making your library free of any books which have no good
in them or have evil in them. It is said that there are some books on
good manners, however they waste time and bring about no benefit.
And there are harmful books which have specific thoughts and a specific
manhay; so these books must also be excluded from your library despite
them being on manhaj or ‘aqeedah. For example, the books of the in-
novators which are harmful in ‘ageedab, and the books of rebellion and
revolution which are harmful to the manhbaj. Generally, all books that
are harmful should be excluded from your library; since books are nour-
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ishment for the soul, like food and drink are for the body. If you were
nourished with that which is similar to these books, then you would be
afflicted with great harm, and as a result, you would pursue a path differ-
ing to the manbaj of the upright student of knowledge.

Recommended books for students of knowledge!:

Firstly — ‘Aqeedah

Ol e oy e = J 50N BN (1]
cladl e o des - Cﬂ\ Aol 53l 2]
el de e — olgddl (iS 3]
Sl de p deg — Ul LS [4)
Beos ol P! et = Bl 1 Sal [5)

This book [5] comprises the Tawheed of Allaah’s Asmaa. and Sifaat, and
is amongst the best that has been written in this field, and it is worth-
while reading and referring to.

w o (E)WY\ Yo— 4.!}.0.4-\ OJ\.‘A&S\ [6]
dad opl (ﬁmﬁj\ T = iy el sudal) [7]

These two treatises [6] and [7] are broader than «idaw! ¢! 8 dally,

1 Compiler’s Note: Our Noble Shaykh was questioned regarding these books, so I
noted them all here.
Translator’s Note: A further list of 430 plus books recommended for students of
knowledge is available in Appendix Il and Appendix III.
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Secondly — Hadeeth

Qw\pwmw—@wxmcﬁ S )W = 1]
glenall = U8l - s WD) L [2]

This [2] is a comprehensive book combining both hadeeth and figh.

QS s = eV e Y1 3]
il = S B [4]

This 4] is a specialised book. In addition, the fact that all the ahaadeeth

mentioned are to be found in Saheeh al-Bukhaaree and Saheeh Muslim,
means there is no need to search into their authenticity.

s 855l = dy ) e VI [3]
This [5] is a good book, because it mentions etiquette and its approach
is also good, as well as it mentioning some very important rules, such as

the saying of the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam):

From a man’s perfecting his religion is bis leaving
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that which does not concern him.>

With this particular rule, if you were to make it a path you pursued, it
would be enough for you. Like this, there is the rule regarding speech
found in the saying of the Messenger of Allaah (sal-Allaabu ‘alaybi wa
sallam):

Whoever believes in Allaab and the Last Day
should speak good or remain quiet.’

Ml o ) a3 — 1L E L (6]

This [6] is a most beneficial book, especially in that it mentions the nar-
rators of the hadeeth and who has made a narration sabeeh or da’eef,
and he has also commented on the ahaadeeth.

il e ) LI - S22 (7]

This [7] is a comprehensive book that, if the student of knowledge were
to understand well and master, would be sufficient for him and better
than many books in mustalah al-hadeeth. Ibn Hajar has a beneficial ap-
proach in his works and that is dividing the different topics into appro-
priate parts and studying them thoroughly and carefully. So if the stu-

2 Musnad of Imaam Ahmad — Volume 1, Page 201;
at-Tirmidhee — Number 2318;
Riyaadhus-Saaliheen of an-Nawawee — Page 73, where it mentions: the hadeeth has
been declared hasan;
Ahmad Shaakir has authenticated the hadeeth in al-Musnad, number 1737.

3 Saheeh al-Bukhaaree — The Book of Manners;
Saheeh Muslim — The Book of Gathering.
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dent of knowledge were to read them, he would find it vibrant since it is
based upon an active and investigative mind, and I further recommend
the student of knowledge to memorise it because it is a most beneficial
summary in mustalah al-hadeeth.

)l S (8]
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o e
J}\J ).:T -
S —
Sl -

[ also advise the student of knowledge to spend time reading the afore-
mentioned books, since with them are two benefits:

Firstly: Referring to the principles;

Secondly: The recurrence of the names of the rijaal upon the mind.
With this, if you were to pass by a name from amongst the narrators
mentioned in Saheeb al-Bukhaaree in any chain, then you will come to
know it to be one of his narrators, and with this the student of knowl-
edge will benefit.

Thirdly — Figh

Sl de e = LAl ) 2l ST [T
Lﬁ;;\zu’-—\ - C:.Zl\ Sl L} C'.Z:.M,U 35 [2]

This [2] is one of the best texts in figh and it is a blessed and comprehen-
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sive book. Our Shaykh, ‘Abdur-Rahmaan as-Sa’dee (rabima-hullaah)
recommended we memorise this book, whilst he himself had memo-
rised the text of «JUall Jd».

Gl g — el o =8 Al 2 ) (3]

Ll ) — aadll sdes [4]
Fourthly — Faraa.id

o e ) e (]
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This book [2] is a beneficial and comprehensive summary for all aspects
of faraa.id. 1 find that «&3\W pJ\ Gw» is better than «&w> J1» because
e W1 i is more complete and comprehensive than «ee Jh,
Fifthly — Tafseer

RS o) = el OT A s [1]

This book [1] is good with respect to tafseer and aathaar. However, it is
not very vast in terms of i’ raab and balaaghab.

ol o) e = DU IS” s @ o2 ) 251 ot 2]
This [2] is a good, easy and reliable book and I advise it be read.
dood op) PO et — i) (3 4aadl) 3]

This book [3] is a very important introduction to the subject of tafseer.
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il o) daz — Ol o) 5 [4]

This [4] is a comprehensive book incorporating all the fields of hadeeth,
figh, tafseer and usool al-figh.

6. General books on some areas

Naboo

el = a1 e (1]
This [1] is a short and simple book.

Ul ol = &l o) 34 2]
This book [2] is a summary of the rules of nahoo.

With respect to the life and times of the Messenger of Allaah (sal-Allaa-
hu ‘alaybi wa sallam):

il ) = el 515 3]
This [3] is a very beneficial book. The author relates the life of the Mes-

senger of Allaah (sal-Allaabu ‘alaybi wa sallam) in all circumstances
whereby he derives from them many rulings.

This [4] is a beneficial and concise book in that it incorporates many
points of benefit and traditions of the scholars, the mubaddithoon and
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other than them.

PSR W rwi s [5]

This book [5] is beneficial and it is befitting for the student of knowledge
to read and refer to it.
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Part Two

Religious Verdicts related to Seeking Knowledge

al-Hamdu Lillaab - these have now been translated, and the translation
is being revised; inshaa.-Allaah they will feature in Volume 2.
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Part Three

Points of Benefit and Treatises

al-Hamdu Lillaab - these have now been translated, and the translation
is being revised; inshaa.-Allaab they will feature in Volume 3.
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Appendices

Within this section there are two parts:

Appendix I
Sayings of the Imaams regarding following the Sunnab
and ignoring their views contradictory to it

Appendix II
List of over 130 books
recommended for students of knowledge

Appendix III
List of over 300 further books
recommended for students of knowledge

Important Note: These appendices are not attributed to the authorship
of the Noble Shaykh Muhammad ibn Saalih al-‘Uthaymeen. Rather, the
translator has sourced and put together some very important material
which will benefit the reader, and most importantly the sincere student

of knowledge, inshaa.-Allaah.
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Appendix I

Sayings of the Imaams regarding following the
Sunnah and ignoring their views contradictory to it

Allaah, Mighty and Sublime, says:

ST LT ¢ 37
09 B 203l 53 052 2N 5005 02
Follow (O men!) the revelation given to you from
your Lord, and follow not, as friends and protec-

tors, other than Him. Little is it you remember of
admonition.!

1. Imaam Abu Haneefah (rabima-bullaab)?

The first of them is Abu Haneefah Nu'maan ibn Thaabit, whose compan-
ions have narrated from him various sayings and diverse warnings, all of
them leading to one thing: the obligation to accept the Hadeeth, and to

1 For a comprehensive list of references, refer to Shaykh Muhammad Naasiruddeen
al-Albaanee’s English edition of “The Prophet’s Prayer” - Introduction, Pages 7
through to 14.

2 The Noble Qur.aan - Soorah al-Araaf, Aayab 3.
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give up following the opinions of the Imaams which contradict it:
1. “When a badeeth is found to be sabeeb, then that is my madbbab.”

2. “It is not permitted for anyone to accept our views if they do not
know from where we got them.”

In one narration, “It is prohibited for someone who does not know my
evidence to give verdicts on the basis of my words.”

Another narration adds, “..for we are mortals: we say one thing one
day, and take it back the next day.”

In another narration, “Woe to you, O Ya'qoob! Do not write down every-
thing you hear from me, for it happens that I hold one opinion today
and reject it tomorrow, or hold one opinion tomorrow and reject it the
day after tomorrow.”

3. “When I say something contradicting the Book of Allaah the Exalted
or what is narrated from the Messenger (sal-Allaabu ‘alayhi wa sal-
lam), then ignore my saying.”

2. Imaam Maalik ibn Anas (rabima-bullaah)

As for Imaam Maalik ibn Anas, he said:

L. “Truly I am only a mortal: I make mistakes (sometimes) and I am
correct (sometimes). Therefore, look into my opinions: all that agrees
with the Book and the Sunnah, accept it; and all that does not agree

with the Book and the Sunnah, ignore it.”

2. “Everyone after the Prophet (sal-Allaabu ‘alaybi wa sallam) will
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have bis sayings accepted and rejected - not so the Prophet (sal-Allaabu
‘alaybi wa sallam).”

3. Ibn Wahb said: “I heard Maalik being asked about cleaning between
the toes during ablution. He said, ‘The people do not have to do that.’ I
did not approach bim until the crowd bad lessened, when I said to him,
‘We know of a sunnah about that.” He said, ‘What is that?’ I said, ‘Layth
ibn Sa'd, Ibn Lahee’ah and Amr ibn al-Haarith narrated to us from
Yazeed ibn Amr al-Ma'aafiree from Abu Abdur-Rabman al-Hubulee
from Mustawrid ibn Shaddaad al-Qurashee who said, ‘I saw the Mes-
senger of Allaab (sal-Allaabu ‘alaybi wa sallam) rubbing between his
toes with his little finger.’ He said, ‘This hadeeth is sound; I had not
heard of it at all until now.” Afterwards, 1 heard him being asked about
the same thing, on which be ordered cleaning between the toes.”

3. Imaam ash-Shaafi’ee (rabima-bullaabh)

As for Imaam ash-Shaafi’ee, the quotations from him are most numer-
ous and beautiful, and his followers were the best in sticking to them:

1. “The Sunnabs of the Messenger of Allaab (sal-Allaabu ‘alaybi wa sal-
lam) reach, as well as escape from, every one of us. So whenever I voice
my opinion, or formulate a principle, where something contrary to
my view exists on the authority of the Messenger of Allaab (sal-Allaahu
‘alaybi wa sallam), then the correct view is what the Messenger of Al-
laab (sal-Allaabu ‘alaybi wa sallam) bas said, and it is my view.”

2. “The Muslims are unanimously agreed that if a Sunnah of the Mes-
senger of Allaah (sal-Allaabu ‘alaybi wa sallam) is made clear to
someone, it is not permitted for him to leave it for the saying of anyone
else.”
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3. “If you find in my writings something different to the Sunnah of the
Messenger of Allaab (sal-Allaabu ‘alaybi wa sallam), then speak on the
basis of the Sunnab of the Messenger of Allaah (sal-Allaabu ‘alayhi wa
sallam), and leave what I have said.”

In one narration: “..then follow it (the Sunnah), and do not look side-
ways at anyone else’s saying.”

4. “When a hadeeth is found to be saheeb, then that is my madhbab.”

5. “You are more knowledgeable about Hadeeth than 1, so when a
hadeeth is sabeeb, inform me of it, whether it is from Koofah, Basrah
or Syria, so that I may take the view of the hadeeth, as long as it is
sabeeb.”

0. “In every issue where the people of narration find a report from
the Messenger of Allaah (sal-Allaabu ‘alaybi wa sallam) to be sabeeb
which is contrary to what 1 have said, then I take my saying back,
whether during my life or after my death.”

7. “If you see me saying something, and contrary to it is authentically-
reported from the Prophet (sal-Allaabu ‘alaybi wa sallam), then know
that my intelligence has departed.”

8. “For everything I say, if there is something authentic from the Proph-
et (sal-Allaabu ‘alaybi wa sallam) contrary to my saying, then the
hadeeth of the Prophet (sal-Allaahu ‘alayhi wa sallam) comes first, so
do not follow my opinion.”

9. “Every statement on the authority of the Prophet (sal-Allaabu ‘alaybi
wa sallam) is also my view, even if you do not hear it from me.”
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4. Imaam Ahmad ibn Hanbal (rabima-bullaab)

Imaam Ahmad was the foremost among the Imaams in collecting the
Sunnah and sticking to it, so much so that he even “disliked that a book
consisting of deductions and opinions be written.” Because of this he
said:

1. “Do not follow my opinion; neither follow the opinion of Maalik,
nor ash-Shaafi’ee, nor Awzaa'ee, nor Thawree, but take from where
they took.”

In one narration: “Do not copy your Deen from anyone of these, but
whatever comes from the Propbet (sal-Allaabu ‘alayhi wa sallam) and
his companions, take it; next are their Successors, where a man has a
choice.”

Once he said: “Following means that a man follows what comes from
the Prophet (sal-Allaabu ‘alaybi wa sallam) and bis companions; after
the Successors, be bas a choice.”

2. “The opinion of Awzaa ee, the opinion of Maalik, the opinion of Abu
Haneefah: all of it is opinion, and it is all equal in my eyes. However,
the proof is in the narrations (from the Prophet (sal-Allaabu ‘alayhi
wa sallam) and bis companions).”

3. “Whoever rejects a statement of the Messenger of Allaab (sal-Allaahu
‘alaybi wa sallam) is on the brink of destruction.”

These are the clear, lucid sayings of the Imaams (rabima-humullaab)
about sticking to the Hadeeth and forbidding the following of their opin-
ion without clearly-visible evidence, such that mere opinion and inter-
pretation is not acceptable.
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Hence, whoever adhered to whatever of the Sunnah that was proved
authentic, even if it opposed some of the Imaams’ sayings, he would
not be conflicting with their madbbab, nor straying from their path;
rather, such a person would be following all of them and would be grasp-
ing the most trustworthy hand-hold, which never breaks. However, this
would not be the case with the one who abandoned any of the authentic
Sunnah simply because it contradicted their views; nay, such a person
would be being disobedient to them and opposing their above men-
tioned sayings, while Allaah says:

W /./

A 73
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- ///sa cd ~ . }w - -
)-L}‘-YP_))_/;JJ}// *\.1_155‘9&’3‘*

A IR L
But no, by Your Lord, they can have no (real) fazth,
until they make you judge in all disputes between
them, and find in their souls no resistance against
your decisions, but accept them with the fullest
conviction.’

He also says:
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Then let those beware who withstand the Messen-
ger’s order, lest some trial befall them or a griev-
ous penalty be inflicted on them.*

.,—‘»

3 The Noble Qur.aan - Soorab an-Nisaa., Aayah 65.
4 The Noble Qur.aan - Soorah an-Noor, Aayah 63.
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al-Haafiz Tbn Rajab al-Hanbalee (rahima-hullaab) says:

“Therefore it is obligatory on anyone who hears of a command of the
Messenger of Allaab (sal-Allaabu ‘alaybi wa sallam) or knows it, to ex-
Dplain it to the Ummabh, advise them sincerely, and order them to follow
his command, even if it contradicts the opinion of someone great. This
is because the authority of the Messenger of Allaab (sal-Allaabu ‘alaybi
wa sallam) bas the most right to be respected and followed, over and
above the opinion of anyone great who has unknowingly contradicted
the Messenger’s command in any matter. This is why the companions
and those after would refute anyone who contradicted the authentic
Sunnah, sometimes being very stern in their refutation, not out of ha-
tred for that person, for they loved and respected him, but because the
Messenger of Allaab was more beloved to them, and bis command was
superior to the command of any other created being. Hence, when the
order of the Messenger and that of someone else conflicted, the order of
the Messenger would be more fitting to be enforced and followed.

None of this would stop them respecting the person they had opposed
because they knew that he would be forgiven; in fact, the latter would
not mind his instruction being opposed when the command of the Mes-
senger of Allaab (sal-Allaabu ‘alaybi wa sallam) was clearly shown to
be opposite.”

Indeed, how could they mind that, when they had ordered their follow-
ers to do so, as we have seen, and had enjoined on them to abandon
any of their views which contradicted the Sunnah. In fact, Imaam ash-
Shaafi'ee (rabima-hullaah) told his companions to attribute the authen-
tic Sunnahb to him also, even if he had not adopted it or had adopted
something contradictory to it. Hence, when the analyst Ibn Dageeq al-
'Eed (rabima-bullaab) collected together, in a bulky volume, the issues
in which one or more of the four Imaams’ madbhabs had contradicted
the authentic hadeeth, he wrote at the beginning of it, ‘It is probibited
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to attribute these answers to the Mujtabid Imaams, and obligatory on
the jurists who follow their opinions to know of these so that they do not
quote them regarding these and thus lie against them.”

To sum up: I sincerely hope that no follower of an Imaam will race to
condemn the principles of this book and abandon benefiting from the
sunnahs of the Prophet (sal-Allaabu ‘alaybi wa sallam) which it con-
tains, with the argument that they are contrary to his Madhbab. I hope
that such a person will instead consider what we have given of the ex-
hortations of the Imaams towards the obligation to act on the Sunnah
and ignore their sayings contradictory to it. T hope also that he will real-
ise that to condemn the attitude of this book is to condemn whichever
Imaam he is following, for we have taken these principles from those
Imaams, as we have explained. Therefore, whoever refuses to be guided
by them on this path is in great danger, for such refusal necessitates
turning away from the Sunnah, the Sunnah to which we have been or-
dered to refer in cases of difference of opinion and on which we have
been commanded to depend.

[ ask Allaah to make us among those about whom He says:
> A ‘,l e a,_,}} PR TPl
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u)juj égﬂﬂ)b@)&wﬁjéj} aag
The answer of the believers, when summoned to
Allaab and His Messenger; in order that he may
Jjudge between them, is no other than this: they say,
“We bear and we obey” - it is such as these that will

attain Success. It is those who obey Allaah and His
Messenger, and fear Allaah, and keep their duty to

&
/“
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Him, who will triumph.>

5 The Noble Qur.aan - Soorah an-Noor, Aayahs 51-52.
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Appendix II

List of over 130 books
recommended for students of knowledge

In addition to the books Shaykh Ibn ‘Uthaymeen mentioned in Chapter
Four, the following comprises a list of over 130 further books recom-
mended for students of knowledge. The list is divided into three sepa-
rate stages, incorporating: beginner, intermediate and advanced; includ-
ing their respective subjects:

1. Stage One — Beginner
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2. Stage Two — Intermediate
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This list is by no means exhaustive, rather, it is merely a good starting
point for the student of knowledge who embarks upon building his very
own personal library, inshaa.-Allaab!
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Appendix III

List of over 300 further books
recommended for students of knowledge

For those who are well on their way to building their own personal li-
brary, the following list of over 300 books will provide a more compre-

hensive listing, inshaa.-Allaab.
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Glossary of Arabic Terms

Aam | et.; ]
Term used in Usool al-Figh denoting a general word.

Aayah, pl. Aayaat [ <LT — 47 ]
Sign, miracle, verse from the Noble Qur.aan.

Adhaan | o130 ]
The call to prayer;, pronounced vocally to indicate the time of
prayer has entered.

Ahl adh-Dhikr [ S 301 Ja
Literally means, “People of Reminder’, as occurs in the Qur.aan
in Soorah al-Anbiyaa, Aayab 7:
So ask the people of the Reminder [Scriptures —
the Torab, the Gospel] if you do not know.

Ahlul-Kalaam [ #3137 ]
People of dialectical theology.
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‘Alayhim as-Salaam [ ad.2J) ke ]
Literally means, “Salutations be upon him.” This is to be said
every time reference is made to any of the Messengers and
Prophets of Allaab.

Al'Ast [ yoan |
Literally means, “The Time”; It is also the name of the 103rd Soo-
rab of the Qur.aan.

al-Hamdu Lillaah [ & Lol ]
Literally means, “All Praise is due to Allaah.”

Allaahu Akbar [ ,ST &l ]
Literally means, ‘Allaab is the Greatest.”

Allaahul-Musta’aan [ Oweis)! &1 |
Literally means, ‘Allaab is the One from Whom Assistance is
sought.”

‘Ageedah, pl. ‘Aqaa.id [ Wl > ke ]
Creed, belief doctrine. )

Athar, pl. Aathaar [ 67 — Ji]
A tradition, badeeth, sunnah of the Messenger of Allaab.

Balaaghah [ &5 |
Eloquence, good style, expressiveness, fluency.

Birr [ ¢ ]

Righteousness, righteous deed, piety, charity, dutifulness, devo-
tion, obedience, kindness, upright.
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Daa’ee, pl. Dwaat [ 363 — 13 ]
One who engages in missionary work to invite all people to wor-
ship Allaab as One, without associating any partners with Him;
in short - Islaam.

Da’eef [ a2 |
A weak badeeth, narration.

Da'wah, pl. Da’'waat [ <133 — 3365 |
Missionary work to invite all people to worship Allaah as One,
without associating any partners with Him; in short - Islaam.

Deenaar, pl. Danaaneer [ ,33\35 — s ]
A gold coin from the old Roman era weighing 4.233 gramms,
equivalent to twenty dirbams during the time of the Messenger
of Allaab (sal-Allaabu ‘alaybi wa sallam).

Dirham, pl. Daraahim [ o333 —= 2)3 |
A silver coin weighing 2.9 gramms, equivalent to a twenteith
part of a deenaar during the time of the Messenger of Allaah
(sal-Allaabu ‘alayhi wa sallam).

Eemaan [ 0! |
A firm belief in Allaab, the Angels, the Revealed Books, the Mes-
sengers. The Last Day and al-Qadar. It manifests itself in the
heart, the tongue, and upon the limbs — and it increases with
obedience to Allaah and decreases with disobedience to Him.

Faahishah, pl. Fawaahish | u«r\ﬁ > L |

Obscenity (such as adultery, lesbianism, sodomy, incest). shame-
ful deed, obscene act, filthy act, abominalbe act.
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Fajr [ 7 |
Pre-dawn prayer; the first obligatory prayer of the day.

Fareedah, pl. Faraa.id [ =i} —= i 3 |
Prescribed shares of inberitance; Law of inberitance.

Fard Ayn [ o6 2]
Personal obligation, individual duty.

Fard Kifaayah [ GUS 233 |
Collective obligation.

Fatwa, pl. Fataawa [ &3 —= <33 |
Legal ruling based upon the Qur.aan and the Sunnah, passed by
a Scholar in response to a question.

Faqeeh, pl. Fuqahaa | ;L@.a; — w ]
Jurist, jurisprudent, legal expert; one who is distinguished in bis
knowledge and understanding of figh.

Figh [ b ]
Islaamic jurisprudence.

Furqaan [ 0833 |
Discriminator, separator between right and wrong, criterion.
Another name for the Qur.aan.

Ghusl [ <& |

Major ritual ablution, washing oneself bathing.
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Haafiz, pl. Huffaaz | bl > Lils ]
One whose knowledge of hadeeth is more than that which he
knows not; His comprehensive knowledge of hadeeth places him
at a recognised level above the Muhaddith.

Hadeeth, pl. Ahaadeeth [ Cos\>i — Cou |
Literally means, “sayings” and could refer to the recorded
quotes of anyone. Usually, it is the title given to the collection
of recorded words, actions and tacit approvals of the Prophet
Mubammad (sal-Allaabu ‘alaybi wa sallam), which serve as an
explanation of the meaning of the Noble Qur.aan.

Hajj [ & |
The “major pilgrimage”. The once in a lifetime obligation (only
if one possesses the means) of pilgrimage to Makkah; made up
of specified rites performed between the 8th to the 13th day of
Dhul-Hijjab (the twelfth month of the Islaamic Hijrah year). It is
one of the five pillars of Islaam.

L s o -
Hakeem, pl. Hukamaa [ sWS> —x oS> |
Wise man, wise, sagacious, prudent, judicious, reasonable, sen-
sible, shrewd.

Halaal [ J%\> |
Lawful, legal, licit, allowed, allowable, permissible, permitted.

Hanafee, pl. Hanafiyyah / Ahnaaf [ SU>i | Lé> = (i ]
An adberent to, or a student of the School of Islaamic Juris-
prudence which is based upon the teachings of Abu Haneefah
Nu'maan ibn Thaabit ibn Zootaa ibn Marzubaan (died in
Baghdad 148 Hijree | 767 AD).
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Hanbalee, pl. Hanaabilah [ > — = ]
An adberent to, or a student of the School of Islaamic Jurispru-
dence which is based upon the teachings of Abu 'Abdullaah
Abmad ibn Mubammad ibn Hanbal ash-Shaybaanee (died in
Baghdad 241 Hijree | 855 AD).

Haraam [ o/ > |
Unlawful, illegal, illicit, illegitimate, forbidden, probibited,
banned, taboo, disallowed, barred.

Hasan [ oy |
Literally means, good and handsome. 1bn Hajar explains it to

be that hadeeth which fulfills the conditions of the “saheeb” ex-
cept that the precision of one or more of its narrators is of a
lesser standard.

Hijrah, pl. Hijraat [ <\ ped —> 8528 |
Emigration, expatriation, exodus, immigration (to), migra-
tion.

Hikmah, pl. Hikam [ 4> |
Wisdom, sapience, sageness, sagacity, judiciousness, prudence,
foresight, insight, reason, reasonableness.

Hizbiyyah [ &3> |
Partisanship, factionalism, party life (spirit, activities), partial-
ity, bias.

‘Ibaadah [ 34 |

Act of worship, religious observances, forms of worship, devo-
tions.
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Thkaam [ o8> ]
Accuracy, precision, exactness, correctness, perfection, exacti-
tude, definitude.

ljtihaad, pl. ljtihaadaat [ <\3\gr) —> Sz |
The effort a jurist makes in order to deduce the law, which is not
self-evident, from it sources.

Imaam, pl. A.immah [ i1 — al| |
A distinguished and recognised scholar; Generally recognised
1o be at a level above the "Allaamah, and often referred to as a
Mujaddid (reformer and reviver of the religion). Also used to
refer to the one who leads the prayer.

I'raab [ <! |
Arabic grammar term denoting the analysis of a word in a sen-
tence and, where applicable, any change affected upon it by
a preceding word resulting in a modification/change reaching
the end of the word,

‘Ishaa [ slis ]
Night prayer; the last obligatory prayer of the day.

Islaam [ ad! |
Submission, surrender, obedience to the Will of Allaab.

Ism, pl. Asmaa. | slsf > ]
Popularly referred to as name, divine name of Allaab.

Isnaad, pl. Asaaneed [ “slof — s ]
Chain of narration.
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Israa.eel [ J&) ! |
Israelites, the ancient Jews.

Janaabah [ &t ]
Major ritual impurity, grave impurity, ceremonial impurity, the
greater incident.

Jannah, pl. Jannaat | Ol o ki ]
Heaven, paradise, garden.

Jihaad [ s\ |
1o strive bard, or to fight to defend one’s life, property, freedom,
and religion. It can also refer to an attempt to free other people
[from oppression and tyranny. Importantly, Islaam strongly op-
poses the kidnapping, terrorising, or hijacking of civilians, even
during war.

Jumu’ah [ dxer |
The Friday prayer performed in jamaa’ab after the khutbab.
This is in place of the Salaat az-Zhubr.

Kaafir, pl. Kaafiroon / Kuffaar / Kafarah

5568 | S | 0336 — 3 ]
Disbeliever, z’hﬁdel, non-believer, one who disbelieves, unbeliev-
eing person, one who rejects (faith), one who denies.

Kalaam [ g')@ ]
Speech, rhetoric, talk, words, speaking, address, saying, lecture.

Khutbah, pl. Khutab [ b5 —> i |
A public sermon, addpress, speech.
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Laa ilaaha il-Allaah | Y ‘2\ 41\ Y ]
Literally means, “There is none truly worthy of worship except
Allaah.”

Laa-Ilaaha illaa Huwa | }3 :zu 45\ Y]
Literally means, “There is none truly worthy of worship except
Him.”

Maalikee, pl. Maalikiyyah [ £3% — S3G |
An adberent 1o, or a student of the School of Islaamic Juris-
prudence which is based upon the teachings of Abu Abdullaah
Maalik ibn Anas ibn Maalik ibn Amr al-Asbabi (died in Ma-
deenab 179 Hijree | 795 AD).

Madhhab, pl. Madhaahib [ <a1i% —> di |
School, school of Islaamic jurisprudence, school of religious

law, doctrine, persuasion, sect, way, manner.

Manhaj, pl. Manaahij [ abs —= g |
Methodology, manner; approach, procedure.

Mansookh [ # o |
Abrogated, repealed legal rule.

Masjid, pl. Masaajid [ Ar\lie —> doocs |
The Muslim’s place of worship.

Matn, pl. Mutoon [ O 5 — % |
Text, wording, letter, quotation, subject matter.
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Mubtadi’, pl. Mubtadi'ah [ &4 — ¢ 4 |
Innovator, heretic, heterodox, heresiarch, dissenter.

Muhaddith, pl. Muhaddithoon [ © it — &is |
A distinguished scholar of bhadeeth. His level of knowledge is
lesser than that of the Haafidth.

Mujaahid, pl. Mujaahidoon [ ¢ )»Ub\:u — .Ua\:u]
Struggler; one engaged in jibaad,

Mujtahid, pl. Mujtahidoon [ & igises —> dgioes |
Qualified scholar, diligent jurist, diligent interpreter of Sharee’ah
law, independent reasoner; judicious reasoner:

Mukhassis [ aasws |
Usool al-Figh term denoting specifying proof

Munaafiq, pl. Munaafiqoon [ © }u\..a — ds\.» ]
Hypocrite. One who makes apparent that which is contrary to
what is in his beart. The signs of a hypocrite are four:
i) when he is entrusted, e breaks the trust;
ii) when he speaks, be lies;
iit) when be promises, be breaks bis promise;
iv) when he argues, be bebaves immorally.

Mugqayyad [ - |
Usool al-Figh term denoting a confined and qualified word.
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Musannaf [ iz |

A comprebensive collection of abaadeeth in which the traditions
are assembled and arranged in various “books” or “chapters”,
each dealing with a particular topic. 1o this class belong the
Muwatta of Imaam Maalik, the Sabeeh of Muslim, and similar
works.

Mushrik, pl. Mushrikoon [ O}é JEV vy

Polytheist. One who associates partners in worship with Allaab.

Musnad [ wiows |

A collection of traditions listing the names of the Companions
in alphabetical order. The most important and exhaustive of
all the musnad works available is that of Imaam Abmad ibn
Hanbal.

Mustadrak [ 345 |

A collection of traditions which the compiler, having accepted
the conditions laid down by a previous compiler, collects to-
gether such other traditions as fulfil those conditions and were
missed by his perdecessor. 10 this class belongs the Mustadrak of
al-Haakim an-Neesaabooree, who assembled a large number
of abaadeeth which fulfilled the stringent conditions laid down
by al-Bukhaaree and Muslim, but were not included in their
Saheeh compilations.

Mustalah al-Hadeeth [ &34 clla..ai ]

Science of hadeeth and it’s terminology.

Mutashaddiq, pl. Mutashaddigoon [ uy:\.w.i P ]

Ranter and raver.
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Mutlaq | d.lh.: ]

Usool al-Figh term denoting an unconfined and unrestricted
word.

Muttaqee, pl. Muttagqoon | 0}2-.2 — 6&: ]
One who fears Allaah. The pious, the righteous, one who shields
oneself against the wrath of Allaah, one who wards off Allaah’s
wrath by devoting himself to worship and good deeds.

Nahoo | e ]
Arabic grammar, syntax.

Nass, pl. Nusoos [ 2 32 —= ) |
Plain and clear text. Popularly referred to as the texts of the Qur.
aan and the Hadeeth.

Nughayr [ =% ]
Little birdy, little bulbul.

Qadr, pl. Aqdaar | )t.u\ — ).u ]
Predetermined decree of Allaab.

Qiyaam [ o3 |
Standing. Standing posture assumed during the salaah. Being
on one's legs.

Quiood [ 334 ]
Sitting. Sitting posture assumed during the salaab. Sitting knelt
down on one’s legs.
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Qur.aan [ oT;ﬁ ]
Compiled divine revelations from Allaab to Prophet Mubam-
mad; The Holy Book of the Muslims.

Radhi-yAllaahu ‘anhu / ‘anhaa / ‘anhumaa / ‘anhum

[ | g [ s [ 4 1 (o2 ]
Literally means, “May Allaah be pleased with bim | ber | with the
two of them [ with them.”

Rahlma-hullaah / hallaah / humullaah

[ ogam) | (o [ 4o ]
Literally means, “May Allaab have mercy upon him | ber | upon
them.”

Rajul, pl. Rijaal [ Ji=y —= J= |
Literally means men; Technically it refers to the male narrators
of abaadeeth.

Ramadhaan [ 0Lz} |
Ninth month of the Islaamic Hijrah year. Fasting bas been pre-
scribed from dawn til dusk for the duration of this montb.

Riqaaq, pl. Raqaa.iq [ w‘% — d% ]
Heart-warming narrations. Narrations that evoke warmth and
tenderness in the heart.

Rukoo’ [ ¢ 553 ]
Bowing down. Bending at the waist, stooping. Bowing posture
assumed during the salaab.

204



Rusookh [ 'C}:cj]
Steadfastness, firmly established. Well-grounded, unshakeable,
immovable, fixed, rooted.

Sahaabee / Saahib, pl. Sahaabah / As.haab

[Cosl | Glas — oo | s ]
The close companions of the Prophet Mubammad (sal-Allaabu
‘alaybi wa sallam).

Saheeh, pl. Sihaah [ ¢ vw —x pooes |
Authentic, correct. )

Sal-Allaahu ‘alayhi wa sallam [ PJ’“' 5 &k d s‘“’ ]
Literally means, “May Allaah send prayers and salutations upon
him.” This is to be said every time reference is made to the final
Messenger of Allaah, Mubammad.

Salaah, pl. Salawaat [ &' 3le — 852 |
Term referred to specific supplications and actions, correctly
understood as prayers. The Muslims are required to perform
[five daily prayers. It is one of the five pillars of Islaam.

Salaf, pl. Aslaaf | I > il ]
The first three generations of Muslims. Popularly referred 1o as

“as-Salaf as-Saalib” | cl-é-‘\ akad\ | - the pious predecessors.

Sami’a Allaahu li-man Hamidah [ ode> o) &1 aes |
Literally means, “Allaah listens to the one who praises Him”,
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Sarf[ & |
Morphology (linguistics) - the study of the structure and content
of word forms.

Shaafi’ee, pl. Shaafi’iyyah [ £als — @eu ]
An adberent 1o, or a student of the School of Islaamic Juris-
prudence which is based upon the teachings of Abu Abdullaah
Mubammad ibn Idrees ash-Shaafi'ee (died in Fustat, Egypt 204
Hijree | 820 AD).

Sha’baan [ OGas |
Eighth month of the Islaamic Hijrah year.

Sharee’ah, pl. Sharaa.i’ [ &' 3% —= ds % |
The Islaamic Law, in particular, what is stated in the texts of the
Qur.aan and the Sunnah.

Shaykh, pl. Shuyookh, Mashaa.ikh [ @L-m / Cﬁ:':" — C"‘ ]
Correctly referred to as a religious scholar; however, it is also
referred to one who is elderly.

Shaytaan, pl. Shayaateen [ bls —= ollats |
Satan. The evil one, evil spirit, devil, demon.

Sifah, pl. Sifaat [ olie — ddw |
Description, attribute, characteristic, quality, trait.

Subhaanahu wa Ta'aala [ J% 3 St |
Literally means, “How perfect He is, the Almighty”; Complete
meaning: ‘I exalt Him and elevate Him above having any de-
fects or deficiencies.”.
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Sujood / Sajdah, pl. Sajadaat [ <o —= Sdoess | 3 |
The prostration posture in salaab.

Sunnah, pl. Sunan [ i —> & |
Way, mode, manner; correctly referred to as the words, actions
and tacit approvals of the Prophet Mubammad (sal-Allaahu
‘alayhi wa sallam), which serve as an explanation of the mean-
ing of the Noble Qur.aan.

Tafseer, pl. Tafaaseer [ ol —x ol |
Commentary, exegesis, explanation.

Tahajjud [ 4=d |
Supererogatory night prayer - best performed during the last
third of the night.

Taqwa | gsyu ]
Fear, dread, awe. Piety to Allaah, fear of Allaah, warding off Al-
laab’s wrath, being conscious of Allaah, devotion, devoutness.

Ta.seel [ J—-ab ]

Firmly established, deep seated, taking root, striking root, be-
coming deep-rooted.

Tathabbut [ < |
Verification, checking, making sure, certitude, conviction, as-
certainment, certainty.

Tawheed [ £~ 5 |

Singling out. To single out Allaah (Azza wa Jall) alone for wor-
ship.
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Tayyibaat [ <Gb |
Pure women, good women.

Thabaat [ <\ ]
Firmness, fortitude, perseverance, tenacity.

Tharthaar, pl. Tharthaaroon [ &3)65 —= 63 ]
Talkative, chatty, gossipy, garrulous, loquacious, chatterbox.

Ummabh, pl. Umam [ ool —= i |
Community of Muslims, the Muslim nation.

‘Umrah [ 3 ,é- ]
The “minor pilgrimage.” It bhas fewer rites than the “major pil-
grimage” (Hajj). In general, it may be performed at any time of
the year.

Usool ad-Deen [ ;38! J3of |
Principles of the religion.

Usool al-Figh [ 4id)) J 3 |
Principles of Islaamic Jurisprudence.

Wahee [ 5 ]
Revelation, divine guidance, inspiration, afflatus.

Waajib [ <=5 |
Obligatory, mandatory, compulsory.
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Wudoo [ s 325 |
Ablution, minor ritual ablution, washing oneself in a prescribed
manner in preparation for salaab or other acts of worship.

Zakaah, pl. Zakawaat [ &) Sy — 3573 |
The alms tax deducted from the Muslims wealth at a rate of
2.5%, and distributed to the poor and needy. It is one of the five
pillars of Islaam.
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